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REVELATION
BY PROFESSOR H. T. ANDREWS

Character of the Book.—The Book of Revelation is unique as far as the NT is concerned, and has few points of affinity with other NT writings, but it is by no means unique in Jewish or Jewish-Christian literature. It is the blossom and fruit of the great apocalyptic movement which grew up in the century before and the century after Christ. No one can hope to understand the book till he has made himself familiar with this movement, and the student is recommended to approach the study of it by reading carefully the article on Apocalyptic Literature (pp. 431-435). What Daniel is to the OT and Enoch and 4 Ezr. are to later Jewish literature, the Book of Revelation is to the NT. Until the significance of the apocalyptic movement is properly appreciated, Revelation will remain a sphinx riddle to the modern reader, and the value of its message will be completely missed.

The Interpretation of the Book.—Many methods of interpretation have been suggested. (a) One school of interpreters (generally known as the Futurists) maintains that the prophecies of the book still refer to the future, and we must wait for the end of the world before they will be realised. Such a theory, however, cannot be maintained in face of the writer's own explicit statement that his utterances must shortly come to pass (Revelation 1:1). He did not place the fulfilment of his prophecies in the dim and distant future: he looked for their realisation in his own day. (b) Another view regards the book as a diagram of history from the writer's own time to the end of the world. Part of it, therefore, has been fulfilled; part is now in course of fulfilment; part still belongs to the future. This is known as the historical method of interpretation. This theory is open to the same objections as the Futurist, and it has the additional difficulty to meet that though history has now gone on for nearly 2000 years, it is impossible to find the faintest trace of its outline in the Book of Revelation. (c) The true theory is known as the Preterist, and maintains that the writer had solely the needs of his own age in view when he wrote the book. The drama belongs entirely to the past. The vision of the author never extended beyond the first century. The Apocalypse was an attempt to solve the problems which faced the Early Church. Like all other apocalyptic writers, the author of Revelation could see no escape from the difficulties of the hour, except by a Divine intervention which would mean the end of the age.

The Situation in which the Book was Written.—The book was written to meet an extremely grave situation. Persecution had broken out on all sides. The writer himself had been exiled to Patmos. Though the name of only one martyr (Antipas) is given (Revelation 2:13), there is every indication that martyrdoms were of frequent occurrence. At the opening of the fifth seal, for instance, the writer sees "underneath the altar the souls of them that had been slain for the word of God and for the testimony which they held" (Revelation 6:9). A systematic attempt was being made to establish Cæsar-worship on an extensive scale. An edict was issued that "as many as should not worship the image of the beast should be killed" (Revelation 13:15). The devotees of the cult of Cæsar wore a special mark "on their right hand or upon their forehead," and all who had not received the "mark of the beast," as it was called, were boycotted in the markets and ostracised in social life. This clash between Christianity and Cæsar-worship entailed untold sufferings upon the followers of Christ. To profess the Christian faith meant the risk of martyrdom and the certainty of petty persecution in the ordinary avocations of life. The strain had become well-nigh intolerable, and a wholesale sacrifice of life seemed inevitable if Christianity was to maintain its integrity. It was no wonder that large numbers of Christians grew weak in the faith and compromised their religion.

The Message of the Book.—It was to meet this situation that the Book of Revelation was written. The writer had inherited from the past three great ideas. (a) Like all Christians of the time he believed in the near return of Christ. (b) Like all apocalyptic writers he held that before the end God would intervene in human history to vindicate truth and righteousness and save His people from their foes. (c) This intervention would mean a day of judgment for the world, the destruction of Antichrist, and the establishment of a kingdom of saints. In the Book of Revelation the three great ideas are applied to the crisis which confronted the Church in the first century. The prospect seemed so hopeless that no human way of escape appeared possible. Faith, therefore, demanded that God should act, and in the first century Divine action could only follow the lines which had been laid down in apocalyptic literature. The Book of Revelation is right in assuming that God must come to the rescue of His people; it is wrong only when it attempts to describe the mode in which the deliverance must arrive. Its lurid pictures of the outpouring of God's wrath were not realised, but its promise of Divine succour and help for the stricken Church was abundantly fulfilled.

The Unity of the Book.—There has been much discussion in recent years as to whether the book is the work of an original prophet, or whether it embodies a Jewish Apocalypse or at any rate some old Jewish apocalyptic material. One of the most advanced theories is that of Vischer, who maintains that the bulk of the book is a Jewish work to which the author has added a Christian introduction (Revelation 1-3) and appendix (Revelation 22) and some interpolations in the general body of the work. This view is at first sight very attractive. Harnack says, for instance, that when he first read it, "there fell, as it were, scales from my eyes." It has not, however, won general support, because most writers feel that the Christian elements are inextricably woven into the fabric of the book, and cannot be as easily separated as Vischer imagines. The very simplicity of the theory seems to be fatal to it. More complicated theories like those of Weyland, Spitta, and Schmidt assume the existence of two or even three Jewish sources which have been incorporated in the present work. It is impossible to describe these hypotheses in detail here, but a full account may be found in Moffatt's INT, pp. 489-491. The view which finds most acceptance among modern scholars is that the book on the whole is a unity, but that the author freely used not so much a Jewish Apocalypse but apocalyptic material taken from many sources. There is a difference of opinion as to the amount of this material which has been embodied in the book, but most scholars are agreed that it includes Revelation 11:1-13 and Revelation 12. Many critics think that there are interpolations in 7, 8, 13, 18, and 19 (see Moffatt, pp. 493-496).

The Drama of the Book.—One of the great problems is to decide whether there is any real movement in the plot of the book, or whether the different scenes simply recapitulate the same position. Is the book a drama in which there is a steady progress towards the climax, or does it resemble a miracle play "in which the different scenes are loosely thrown together without any unity of development? Do the "seven trumpets" and "the seven bowls" represent an advance on "the seven seals" or are they simply a repetition? Much may be said in favour of both views. As the book stands, there is certainly much repetition, but at the same time there is a movement of the drama. The appearance of Antichrist in the second half of the book marks a real advance upon the position reached in the first half. Much of the repetition may be due to the writer's desire to keep the number "seven" throughout. There are indications, for instance, that there were only four seals in the source which the writer used, and according to J. Weiss and Charles there were originally only three trumpets.

The Contents of the Book may be tabulated as follows:

I. Prelude (Revelation 1-3).

(a) The Introductory Vision.

(b) The Letters to the Seven Churches.

II. Act I. The Seven Seals (Revelation 4-6).

(a) Scene 1. The Vision of Heaven (Revelation 4 f.).

(b) Scene 2. The Plagues of the Seven Seals (Revelation 6).

III. First Interlude (Revelation 7): The Sealing of the Redeemed on Earth and in Heaven.

IV. Act II. The Seven Trumpets (Revelation 8 f.).

V. Second Interlude (Revelation 10 f.) in two parts.

(a) The Vision of the Strong Angel and the Little Book (Revelation 10).

(b) The Vision of the two Witnesses (Revelation 11:1-14).

VI. Act III (Revelation 12 f.).

(a) Scene 1. The Appearance of the Dragon and the War in Heaven (Revelation 12).

(b) Scene 2. The Appearance of the Two Beasts and the War on Earth (Revelation 13).

VII. Third Interlude (Revelation 14). The Vision of the Redeemed in Heaven and the Doomed on Earth.

VIII. Act IV. The Plague of the Bowls (Revelation 15 f.).

(a) Scene 1. Vision of Heaven (Revelation 15).

(b) Scene 2. The Plague of the Bowls (Revelation 16).

IX. Act V. The Vision of Doom (Revelation 17-20).

(a) Scene 1. The Overthrow of the Beast (Revelation 17) followed by a Dirge over the Fallen City (Revelation 18).

(b) Scene 2. The Triumph of Heaven (Revelation 19).

(c) Scene 3. The Overthrow of Satan and the Final Judgment (Revelation 20).

X. Act VI. The New Heaven and the New Earth (Revelation 21:1 to Revelation 22:5).

XI. Epilogue (Revelation 22:6-21).

The Author of the Book.—The only facts we gather from the book itself are that its author's name was John—that he was a "brother and partaker" with the people to whom he was writing "in the tribulation and kingdom"—and that he had been exiled to Patmos "for the word of God and the testimony of Jesus." There is nothing in these statements to identify this John with the Apostle, but early Christian tradition assumed the identification. Justin Martyr (about A.D. 150) says definitely with reference to the book, "A certain man whose name was John, one of the apostles of Christ, prophesied in a revelation which came to him." Tertullian and Clement of Alexandria are equally emphatic in their statements. This opinion was not definitely challenged till the third century, when Gaius of Rome (210) and Dionysius of Alexandria (A.D. 240) denied, on the grounds of style and subject-matter, that the Fourth Gospel and the Book of Revelation could be the work of the same writer. Eusebius of Cæarea too (A.D. 325) expresses some hesitation about admitting the Apocalypse into the NT Canon, and this hesitation would have been impossible, if he had been sure that the book was written by an apostle. There are strong grounds to-day for questioning the apostolic authorship. (a) The early tradition in its favour is by no means conclusive. We have almost as good grounds for assigning to Peter an apocalypse which we know he did not write. (b) Modern criticism corroborates the opinion of Dionysius, that it is incredible that the Book of Revelation and the Fourth Gospel came from the same pen. The style, the contents, and the theological outlook of the two books are diametrically opposed to each other. It is not too much to say that if the two books were written by the same hand, the personality of the author must have completely changed in the interval. (c) There is nothing in the book itself which constitutes a claim to apostolic authorship. John was a common name, and no two Johns ought to be identified without a tangible reason. Failing John the Apostle, an attempt has been made by some scholars to identify the writer of the Revelation with John the Presbyter, who is described by Papias as a disciple of the Lord. The points in favour of the theory are: (a) John the Presbyter belonged to the inner group of teachers in the sub-apostolic age. (b) He lived in Asia Minor. (c) He probably shared the millenarian views of Papias. But the theory is mere guesswork after all, and there are no grounds which enable us to lift it out of the region of hypothesis. Another view, which was first suggested as a possibility (though he did not accept it) by Dionysius of Alexandria, connects the Revelation with the name of John Mark, the reputed author of the second gospel. Here again, however, the evidence is far too slight and scanty to amount to anything like proof. One serious objection is that we have no data for connecting John Mark with Asia Minor. In the light of our present knowledge, therefore, all that can be said is that we have no means of identifying with certainty the John to whom the authorship of the Apocalypse is imputed. He must remain "an unknown prophet," but that does not in the least detract from the value of his book.

The Date of the Book.—Ancient tradition is fairly unanimous in assigning the book to the reign of Domitian (A.D. 81-96). Irenæus (A.D. 180), for instance, says that the vision of the Apocalypse "was seen not a long time ago, but almost in our own generation, at the end of the reign of Domitian." Attempts have been made by many modern scholars, however, to prove an earlier date for the book. Some have attempted to place it as early as the reign of Nero. The main argument upon which they rely is the statement in Revelation 11:1, which appears to imply that the Temple at Jerusalem was still intact, and which, in that case, must refer to a period anterior to the destruction of Jerusalem in A.D. 70 (Revelation 11:1*). In addition to this, those scholars who maintain the Johannine authorship of both the Fourth Gospel and the Book of Revelation find it necessary, on account of the differences in style and outlook, to posit a longer interval between the two books than a Domitianic date would allow. Others argue for a date in the reign of Vespasian (about 77). The mainstay of this theory is the allusion to the seven kings in Revelation 17:10*, where the reigning emperor is probably to be identified with Vespasian, and the fact that the frequent allusions to the legend of a "returning Nero" imply that his death had already occurred. It does not seem easy, however, to maintain either of these theories in view of the following facts: (a) The widespread cult of Cæsar-worship, which is writ large over the pages of the Book of Revelation, belongs to the age of Domitian rather than to an earlier period. As Moffatt says, "No worship of the Emperor which is adequate to the data of the Apocalypse was enforced till Domitian's reign." (b) There is no trace before Domitian of such a persecution in Asia Minor as is described in the Apocalypse. Nero's persecution was limited in the main to Rome, and there does not seem to have been another serious outbreak till we reach Domitian's reign. (c) The allusion to the "eighth emperor" in Revelation 17:11* carries us beyond Vespasian and seems to identify "Nero redivivus" with Domitian. In view of these facts, it seems best to maintain the traditional date, first suggested by Irenæus, for the book in its finished form, i.e. some date between A.D. 80 and 96. The indications which seem to point to an earlier date are probably to be explained by the fact that the author has incorporated earlier material, and in some cases has omitted to bring it up to date.

The Canonicity of the Book.—"No book in the NT," says Swete, "with so good a record, was so long in gaining general acceptance." Dionysius of Alexandria in his critique of it says, "Before our time some have rejected and attempted to refute the book as a whole, criticising every chapter and pronouncing it unintelligible and nonsensical." He then proceeds to state the theory, which was held in many quarters, that it was the work of Cerinthus. He tells us, however, that he is not able to accept this view himself, since, though he feels its contents "pass his comprehension," he is not willing on that account to reject it altogether. Gaius of Rome, too, who wrote some thirty years earlier than Dionysius (202-219), also denied that the book was of apostolic origin, and ascribed it to Cerinthus. Eusebius, as we have seen, also displays some doubt about the book, and tells us that in his day some people ranked it among "the spurious writings," while Cyril of Alexandria (c. 430) not only omits it from his list of canonical writings, but seems definitely to exclude it from private and public use. Yet, in spite of these adverse opinions, there is no doubt that the Apocalypse received very warm support from quite early days. There seems to be evidence that it was known to and used by Papias (c. 135). It is apparently quoted in the Shepherd of Hennas (c. 140). Justin Martyr mentions it by name and ascribes it to the Apostle John. Melito of Sardis seems to have written a book about it. The Muratorian Canon (c. A.D. 170) recognises it and acknowledges the Johannine authorship. The letter of the Churches in Gaul (A.D. 177, Eusebius, Eccl. Hist. Jude 1:1) quotes it as Scripture. Later writers like Irenæus, Clement of Alexandria, Tertullian, Origen and Cyprian, accept it without question. The evidence is, therefore, overwhelming that by far the greatest and most influential section of the Christian Church in the early centuries ranked the Apocalypse as Scripture.

Literature.—Commentaries; (a) C. A. Scott (Cent.B), A. Ramsay (WNT), Randell (PC), Lee (Sp.), W. Milligan, Simcox (CB), Dean; (b) Swete, Moffatt (EGT), Hort (chs. 1-3 only), Simcox (CGT), Charles (ICC); (c) Calmes,*Bleek, Bousset2 (Mey.), J. Weiss (SNT), Holtzmann-Bauer (HC); (d) W. Milligan (Ex.B), C. A. Scott, The Book of the Revelation; C. Brown, Heavenly Visions; W. Milligan, Lectures on the Apocalypse; Hill, Apocalyptic Problems; Goudge, The Apocalypse and the Present Age (CQR, Oct. Revelation 19:16). Other Literature: Articles in Dictionaries, Histories of the Apostolic Age, Introductions to NT, Burkitt, Jewish and Christian Apocalypses; Charles, Studies in the Apocalypse; Pfleiderer, Primitive Christianity, vol. iii.; W. M. Ramsay, The Letters to the Seven Churches; Porter, The Messages of the Apocalyptic Writers; Gunkel, Schöpfung und Chaos; Workman, Persecution in the Early Church; Peake, The Person of Christ in the Revelation of John in Mansfield College Essays; C. H. Turner, Studies in Early Church History, 189ff.; Studies by Vischer, J. Weiss, Wellhausen, etc.

APOCALYPTIC LITERATURE

BY PROFESSOR H. T. ANDREWS

SOME of the greatest discoveries of modern biblical criticism have been made in the field of what is known as Apocalyptic. No one can read the NT without being impressed by the unique character of the Book of Revelation. It seems to stand alone. There is nothing else which bears any resemblance to it at all, not only in the NT, but in the literature of the world. The nearest approach to it is the Book of Daniel in the OT. We know now, however, that Jewish literature in the two centuries before and the century after Christ affords us many parallels to the Book of Revelation. Other Apocalypses have been discovered of a similar type, and it is now proved beyond all question that the Book of Revelation is the climax of a very important literary and theological movement in Judaism. We shall try to show (1) the character and significance of the movement, (2) the origin of the movement, (3) its literary and theological development, (4) its influence upon Christianity.

The Meaning of the Term.—The term Apocalypse means an "unveiling or" disclosure, and a book that bears the name claims to reveal and make plain things which are ordinarily hidden from human eyes. An Apocalypse, therefore, displays very little interest in the present world—it is essentially an unveiling of the future, and it strives to open a window through which it is possible to look into the realities of the unseen world. The nearest approach to Apocalyptic in other literature is to be found in the vision of the realm of the Dead in Homer's Iliad and Virgil's Æneid, and in the visions of Purgatory and Heaven in the poems of Dante.

The Relation between Apocalyptic and Prophecy.—Prophecy was the forerunner of Apocalyptic. The Apocalyptists were the successors of the prophets. There is much in common between the two. Both prophet and Apocalyptist claim to be inspired by God and to be the vehicle of His revelation to man. Both attempt to make known to the people the Divine will and purpose in history. But there are remarkable differences between them. In the first place the prophet was primarily a preacher. He spoke to men directly. It is often a mere accident that his words have been preserved in a book. There were prophets in Israel whose messages have been entirely lost. The Apocalyptist, on the other hand, was primarily a writer. He spoke to the world through his book. His own personality is quite irrelevant. We know nothing about the man behind the writing. The prophet flung himself into the thick of the fray: he intervened in the crises of his nation's history, and tried to shape his country's destiny in accordance with what he conceived to be the will of God. The Apocalyptist sat apart, veiling his identity under a pseudonym, dreaming his dreams and seeing his visions in solitude. Then, again, the prophet's message was concerned with the plane of this world. He spoke to his own age. When he promised deliverance to his people, he looked for that deliverance to happen in his own time. The Apocalyptist despairs altogether of the present age and the present world. His eyes are directed to the end of things, to the final Divine intervention which is to bring down the curtain on the drama of history and usher in the "New Jerusalem which cometh down from heaven. "The prophet rarely looks beyond the horizon of his own generation. He is engrossed in the social and religious problems that confront his contemporaries. The Apocalyptist has no patience with the futile schemes and plans of his own time. To his mind there is no hope for the world along the usual lines. God must break into history afresh and set up His kingdom with His own hand. Nothing but a supernatural intervention—a catastrophic "day of the Lord"—can save the world.

Moreover, the historical horizon of the Apocalyptist was far wider than that of the prophet. The prophet was concerned with the position of Israel among the nations of the world in his own time. Egypt, Babylon, Moab, Ammon, and the other powers which happened to dominate the situation in his day, form the subject of his utterances, and the ultimate triumph of Israel is always the shining hope which he holds before the eyes of his people. A period of five hundred years elapsed between the age of the great prophets and the age of the Apocalyptists. In the interval much had happened. Israel had fallen under the sway of Babylon, Persia, Syria, Egypt, and Rome in rapid succession. New factors had arisen, which made the hopes of the prophets vain, and induced the spirit of pessimism and despair. The Apocalyptist, therefore, had far more historical experience behind him than the prophet, and, unfortunately, the greater the experience the more dismal appeared the prospect of Israel from a political and worldly point of view.

The Problem of Apocalyptic.—Palestine, it must be remembered, was the Belgium of the ancient world, and formed the buffer-state between the empires which were contending for the mastery of the world. In the conflicts between Babylon and Egypt in earlier times, and Syria and Egypt in later times, Palestine always suffered devastation and ruin. Time after time its lands were ravaged, its cities destroyed, and its people slain or deported. The problem which the statesmen of Israel had to face was: "How can the country be kept free from foreign foes?" "How can Israel avoid being embroiled in these struggles of empires for supremacy? Sometimes a policy of neutrality was adopted; sometimes Israel sought safety by making an alliance with what seemed to be the strongest power. But neither the policy of neutrality nor the policy of alliances served to keep the soil of Israel sacrosanct. Statesmanship had to confess itself bankrupt. It seemed as if the "little nation" of Israel were destined to be the prey of every great empire that emerged upon the field of history. But the problem not only baffled statesmanship, it was a challenge also to faith. The earlier prophets adopted a confident tone. They maintained that Yahweh would prove the saviour of His people and deliver the nation from its adversaries, and sometimes their promises were marvellously fulfilled. The respite, however, was always brief, and it was never long before a new international crisis arose. Gradually the splendid optimism of the earlier prophets changed to pessimism, but it took centuries before despair really settled upon the spirit of the nation. Apocalyptic is the literature of this despair. The Apocalyptist recognises that there is no hope for Israel along the ordinary lines of history. Palestine can never become a world-empire and the centre of universal dominion—at least, not by political methods. Five hundred years of failure have made that lesson obvious. But how could the failure of Israel be reconciled with faith in God? Were the promises of the prophets futile and abortive? That was the main problem which faced the religious leaders of Israel in the later centuries. The answer which they found to it was not the abandonment of faith but its intensification. What could not be realised by the ordinary methods of national development would be achieved by a miraculous intervention. God would break into history. There would be a final cataclysm, followed by the destruction of Israel's enemies and the establishment of God's kingdom upon earth.

The Origin and Development of Apocalyptic.—Apocalyptic proper begins with the Book of Enoch and the Book of Daniel, but neither the method nor the idea was altogether new. Germs of both are to be found in the prophets themselves. Most of the prophets spoke of "a day of the Lord." "Behold the day of the Lord cometh with wrath and fierce anger to lay the land desolate," says the unknown writer of Isaiah 13. The second chapter of Joel is a splendid illustration of Apocalyptic. It foretells the advent of "the day," and describes it as "a day of darkness and gloominess, a day of clouds and thick darkness." "I will show wonders in the heaven and in the earth, blood and fire and pillars of smoke. The earth shall be turned into darkness and the moon into blood before the great and the terrible day of the Lord come." The same conception forms the main theme of the prophecy of Zephaniah: "Wait ye upon me, saith the Lord, until the day that I rise up to the prey; for my determination is to gather the nations . . . to pour upon them mine indignation . . . for all the earth shall be devoured with the fire of my jealousy." Then, too, we have in Isaiah 65 the vision of the new heavens and the new earth which God is to create in place of the old. But though the idea of "the day of the Lord" is found commonly in the prophets, it is often a "day of the Lord" against Israel's foes or the unrighteous in Israel itself; and, moreover, the agent in the infliction of the punishment is generally some human force—e.g. "the northern army" of Joel. In prophecy, as a rule, God acts indirectly through human agencies; in Apocalyptic He acts directly by a personal intervention.

We may say, therefore, that Apocalyptic arose out of prophecy by developing and universalising the con, ception of the day of the Lord. Its chief interest lay in the questions and problems connected with this idea. The prophets had left the picture vague and indefinite; the Apocalyptists attempted to fill in the details and give concrete form and body to the vision. What would happen when the "great day" came? What would be its antecedents? What would be the character of "the judgment" and the punishment meted out to the guilty? What would be the nature of the new kingdom that was to be set up? Would it be composed of Israelites only, or would Gentiles be admitted to it? Would it be permanent or only temporary, and, if the latter, what would be its duration? Would the pious dead have any lot in it, and, if so, what would be the nature of their resurrection? Would the wicked also be raised for punishment? What was the nature of the unseen world and heaven and hell? These and many other difficult questions naturally arose, and it was the task of Apocalyptic to attempt to find the answers. The main interest of Apocalyptic, therefore, was always in the problems of eschatology. It looked beyond the narrow horizon of history into the "great beyond." It attempted to explore the "dim hinterland" of existence and find some token of its nature and character. It abandoned the present world as hopeless, but it found its comfort and consolation in a vision—such as no Israelite had ever had before—of a new heaven and a new earth.

Some Characteristics of Apocalyptic.—The first important characteristic of Apocalyptic is the fact that the writings are always pseudonymous. The authors never write in their own names, but always adopt the name of one of Israel's heroes in the past—e.g. Enoch, Daniel, the Patriarchs, Baruch, Moses, Isaiah, etc. Many motives have been suggested for this pseudonymity. Some have found the reason in the fact that the Apocalyptists were devoid of literary ambition, and thought only of the message which they were anxious to convey to the people. Others have argued that they concealed their identity in order to avoid the risk of martyrdom. The real motive, however, is probably that which has recently been suggested by Dr. Charles. At the time when Apocalyptic flourished, the Law had been established in Israel as a complete embodiment of the Divine revelation. "Thus theoretically and practically no room was left for new light, or any fresh disclosure of God's will." From the third century B.C. onward (that is, after the formation of the Canon of the OT in its earliest forms) writers were compelled by "the tyranny of the Law and the petrified orthodoxies of the time" to resort to pseudonymity. Their only chance of securing a hearing for their teaching was to attribute it to some consecrated name in the pre-legal period. New hymns were therefore ascribed to David, and books like Canticles and Ecclesiastes to Solomon. Pseudonymity was a literary device to obtain an audience—an act of homage paid by the present to the past.

Another well-marked characteristic is the use of symbol and figure. Apocalyptic created a style and a vocabulary of its own. Its writers gave full play to their imagination. Jewish poetry is for the most part simple and restrained. Jewish Apocalyptic revels in phantasies and allows the imagination to run riot. One of the earliest illustrations of this method is to be found in the elaborate vision of the wheels in the first chapter of Ezekiel. Daniel's visions of the great image with head of gold and feet of iron and clay (Daniel 2), and of the four beasts (Daniel 7), and of the ram and the he-goat (Daniel 8), are further examples of this mode of writing. We may be quite sure that allusions which are obscure to us to-day owing to our ignorance of the details of the situation were clear as crystal when the books were first written. There gradually grew up an apocalyptic tradition. The method became stereotyped. The same figures and symbols reappear in writer after writer. The Book of Revelation in the NT cannot be understood at all apart from the other literature of Apocalyptic. Nearly every picture which the writer draws has a history behind it, and we need to know the history before we can appreciate the picture. To take an illustration. In the Book of Revelation the duration of the rule of Antichrist is described as "forty and two months" (Revelation 11:2; Revelation 13:5), or 1260 days (Daniel 11:3). How did the writer get this figure? We have only to turn to the Book of Daniel to find the answer to this question. The 42 months or 1260 days of Revelation represent the three and a half years of the persecution of Antiochus Epiphanes (from the spring of 168 B.C. to the autumn of 165 B.C.). The actual duration of the persecution under Antiochus became the traditional duration of the reign of Antichrist. Thus we see that the facts and events of the Maccabean struggle became the type and prophecy of the final conflict with Antichrist at the end of time. The figure of Antichrist is very largely the figure of Antiochus "writ large" and thrown upon the screen of the future. The scenery and panorama of the apocalyptic dream were slowly evolved. There is a history behind every figure and nearly every phrase. The same ideas constantly recur, modified, of course, to suit the needs of the time. The originality of the Book of Revelation lies not so much in the symbols and the imagery (which are mostly old), but in the adaptation of apocalyptic tradition to the circumstances of the Christian Church of the first century.

Apocalyptic Literature.—Apocalyptic literature begins with the Book of Daniel, which was written shortly after the sacrilege of Antiochus Epiphanes upon the Jewish Temple (about 165 B.C.). Judaism was stirred to its very depths by the ruthless attempt of Antiochus to thrust Greek customs and usages and worship upon the people of God (p. 607). The Book of Daniel was composed to comfort the nation in the hour of its distress, and to urge upon it the duty of resistance even to death. It holds out the promise of Divine intervention. God will set up His throne of judgment; the enemies of Israel will be overthrown; a kingdom of saints will be established, to which all nations shall be in subjection; sin will be abolished and a reign of everlasting righteousness inaugurated; the righteous dead of Israel will rise to an eternal life of glory; the wicked will be punished with contumely and shame. Next in importance to Daniel is the Book of Enoch, the earliest parts of which probably date from the same period. As it has come down to us, the book is a composite document—a library rather than a volume—and contains at any rate five different Apocalypses, ranging in date from about 170 B.C. to 64 B.C. It deals with such problems as the origin of sin, the judgment of the wicked, and the ultimate lot of the righteous, which is depicted as a long, untroubled life in an ideal Paradise on earth. The part known as "the Similitudes" is famous for its conception of the Messiah, whom it portrays as the "Son of Man" sitting beside the "Head of Days" (the Almighty) on "the throne of glory" for the judgment of the world. A third Apocalypse, known as the Book of the Secrets of Enoch, which is quite distinct from the other book ascribed to Enoch, is chiefly remarkable for its description of the "seven heavens." Each of these heavens has its particular class of occupants. The second heaven, for instance, is the abode of the fallen angels; the third is the seat of Paradise; the seventh contains the throne of God. The book belongs to the first half of the first century of the Christian era.

The overthrow of Jerusalem in A.D. 70 raised a terrible problem for the Jewish mind: How could God have permitted such a frightful disaster to fall upon His people? This problem was discussed in two well-known Apocalypses—the Apocalypse of Baruch and the Fourth Book of Ezra. The former lays stress on the certainty of Divine retribution upon sin. "Behold the days come, and the books will be opened in which are written the sins of all who have sinned and the treasuries in which the righteousness of all those who have been righteous is gathered." A belief in a bodily resurrection is strongly affirmed. "The earth will assuredly restore the dead . . . making no change in their form, but as it has received, so will it restore them." It is in this Apocalypse that the current conception of original sin is challenged and the statement made that "every man is the Adam of his own soul." The Fourth Book of Ezra is a Jewish Apocalypse in a Christian frame, since the opening and closing chapters are Christian additions—a fact which shows that the book was highly valued in early Christian circles. It contains seven visions, all of which are intended to throw light upon the problem. It cannot be said, however, that the book discovers a real solution of the difficulty, though it does suggest some lines of thought in which comfort can be found. (1) We must remember our human limitations, and that it is impossible for us to understand the dealings of an inscrutable Providence. (2) We must trust the boundless love of God. "Lovest thou the people better than He that made them?" (3) This world is not the end of things. The future life will redress the balance. (4) The day of redemption is drawing near when the Messiah will come and restore the kingdom.

Among the other writings which belong to this class of literature may be mentioned (a) The Assumption of Moses, written in the reign of Herod the Great, which gives a rapid sketch of Jewish history up to the time of writing, and foretells the advent of perilous times, and the rise of a new Antiochus, from whose persecutions, however, the people will be delivered. (b) The Book of Jubilees, or "little Genesis," which rewrites the narrative of Genesis from the point of view of late Judaism, leaving out stories which offended the religious sense of the time, and inserting allusions to later Jewish laws and festivals. The book is generally dated between 135 and 115 B.C. (c) The Ascension of Isaiah, in which there is a large admixture of Christian elements, contains an account of the ascension of Isaiah through the seven heavens, and the descent of the Messiah to the world by means of a Virgin Birth. The book is composite, but the three sections into which it is divided seem to belong to the first century A.D. (d) The Testaments of the Twelve Patriarchs contains twelve ethical tracts, purporting to give the last utterances of the twelve sons of Jacob. This book too has been worked over by a Christian hand; in fact, some scholars have assumed that it was a Christian production. According to Dr. Charles the bulk of the book dates from 109-107 B.C. The Testaments are a very valuable storehouse of information with regard to the ethical teaching of the time.

Among Christian Apocalypses the chief place must be assigned to the Book of Revelation, which marks the climax of the apocalyptic movement. It was written to comfort and inspire the Christian Church in a time of persecution which threatened to reproduce all the horrors of the rgime of Antiochus Epiphanes. The writer has undoubtedly incorporated in his book much old apocalyptic material, but the outlook and the teaching are his own. His originality consists in the fact that he has infused the Christian spirit and the Christian doctrine into the apocalyptic hope. Many of the old ideas are reproduced, but they are transformed and glorified by the radiance of the Christian faith. Another Apocalypse which had great vogue in early Christian circles is the Apocalypse of Peter, some pages of which have recently been discovered. The fragment is made up of two visions: (a) the vision of the saints in Paradise, (b) the vision of Inferno. Paradise is described as a land "blooming with unfading flowers, and full of spices and fair flowering plants." The picture of Inferno is very lurid. It depicts the various forms of punishment meted out to different classes of offenders. The Apocalypse of Peter seems to have exerted a great influence on medival theology, and was undoubtedly the indirect source from which Dante's picture of Inferno was derived.

The Place of Apocalyptic in Jewish Thought.—It is often argued, especially by Jewish scholars, that the modern world tends to overestimate the influence of apocalyptic literature on Jewish thought. "Apocalyptic," it maintains, "represents a backwater and not the main stream of Jewish thought. It emanated from certain narrow circles, was altogether esoteric, and made no permanent mark on the Jewish faith." It is quite true, of course, that Judaism never absorbed the apocalyptic ideals, and perhaps the chief explanation of this is the fact that with the exception of the Book of Daniel, the Jewish Apocalypses were written too late to secure a place in the OT Canon; and when the Canon, especially the Law, was established as the form of Jewish orthodoxy, Judaism became more or less stereotyped and impervious to the newer forms of theology. There is one fact, however, which proves conclusively that, whatever the later attitude of Judaism to Apocalyptic may have been, in the centuries immediately preceding and following the birth of Christ it exercised an overwhelming influence—viz. the vast circulation which these different Apocalypses must have had throughout the length and breadth of Judaism, as witnessed by the large number of versions or translations into different languages which were made in very early times. The Apocalypse of Baruch, for instance, seems to have existed in Hebrew, Greek, Latin, and Syriac; the Book of Enoch in Aramaic, Ethiopic, Latin; the Book of Jubilees in Hebrew, Greek, Ethiopic, Latin, and Syriac; the Testaments of the Patriarchs in Hebrew, Greek, Armenian, and Slavonic. These translations would not have been made unless the books had obtained a very wide vogue. If translation into different languages is any gauge of the popularity of a book, the Jewish Apocalypses must have been among the most popular books of the time.

The Contribution of Apocalyptic to Theology.—As we have already seen, the circumstances which created Apocalyptic naturally coloured its theological outlook, The contributions which it made to the thought of the time are in the main eschatological, though the eschatology in its turn reacted on the more fundamental conceptions of religion—e.g. the doctrine of God. We may summarise the chief theological influences of these writings as follows:

(1) Apocalyptic accentuated dualism in religious thought. The general impression which we gain from studying the literature is well summed up in the words of one of the writers: "The Lord God made not one world but two." There are two opposed universes—the universe of righteousness under the rule of God, the universe of sin under the lordship of Satan.

(2) It tended to widen the gulf between God and the world. As C. A. Scott says: "The tendency from the time of Isaiah onwards had been towards a conception of God as removed and ever further removed from contact with the things of earth and from immediate intercourse with men. This becomes very marked in Apocalyptic literature, and one of its indications is the development in this period of a doctrine of angels, an order of created but superhuman beings who were regarded as mediators of intercourse between God and man." The frequent allusion, for instance, to hierarchies of angels in the NT is very largely due to the influence of Apocalyptic.

(3) It developed the doctrine of the future life. The germ of the belief in immortality is found in the OT, but the development of the doctrine into a definite article of faith was the work of Apocalyptic. The first unmistakable reference is found in the Book of Daniel: "And many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt" (Revelation 12:2). There are varying and divergent conceptions of the future life in the different Apocalypses. Sometimes the resurrection takes place on the plane of earth in a kind of millennial Paradise, sometimes on the plane of heaven. Sometimes a bodily resurrection is assumed, sometimes a spiritual. In some writings the resurrection is universal, and includes the wicked as well as the righteous; in others there is only a resurrection of the good.

(4) It gave definite shape and form to the belief in heaven and hell. In the OT the picture of the unseen world is dim and shadowy. Apocalyptic filled in the details and made it a real place with special localities for different classes of spirits. The description of the "seven heavens" in the Book of the Secrets of Enoch and the Ascension of Isaiah, and of the "three heavens" in the Testaments of the Patriarchs, coloured the thought of the NT, and passed from the NT into the poetry of Dante and Milton.

(5) It attempted to find a solution for the problem of the origin of evil. The introduction of sin into the world is generally attributed to the fall of Adam. "The first Adam transgressed," says the author of 4 Ezra, "and was overcome, and so be all they that are born of him." There can be little doubt that the doctrine of original sin, which is not found in the OT, was really the creation of the Apocalyptists. There were some protests, of course. The Apocalypse of Baruch, as we have seen, challenged the doctrine, and maintained that "every man is the Adam of his own soul." There was an alternative suggestion, too, which is found in several Apocalypses, that sin was introduced into the world through the angels, who transgressed with the daughters of men. The basis of this theory is the narrative in Genesis 6:1-4*.

(6) Apocalyptic developed the belief in the advent of a Messiah. The wonderful description of the "Son of Man" in the Book of Enoch has already been mentioned. We have seen, too, how the Ascension of Isaiah, probably under Christian influences, describes the descent of "the Beloved" (a technical title for the Messiah) from the seventh heaven. The Apocalypse of Baruch foretells the destruction of the Roman Empire through the advent of the Messiah. The Psalms of Solomon portray the advent of the "Son of David" and the "Lord Christ" to save his people from the tyranny of the Roman Empire, and 4 Ezra speaks of the coming of a Messiah who will reign for four hundred years and set up the kingdom of heaven upon earth. The conception, however, is not uniform. Sometimes, as in the Book of Enoch, the Messiah is a transcendent Divine being; in other writings—the Psalms of Solomon, for instance—he is merely an earthly ruler of supreme dignity and power.

(7) The conception of "the kingdom of God," which in the teaching of the prophets was mainly political and ethical, became in the hands of the Apocalyptists entirely eschatological. "The kingdom" is to be set up by Divine intervention at the end of time, and its advent is always closely connected with the Day of Judgment.

(8) Apocalyptic created the conception of the final judgment. As Prof. Burkitt has recently said: "The doctrine of a future general assize held no place in the Grco-Roman world apart from the belief of Jews and Christians. Possibly the belief may have been fostered by the influence of Zoroastrianism, but it is difficult in that case to explain why the doctrine is not found in Mithraism, which came far more under the spell of Zoroastrianism than did Judaism." "The doctrine of the last judgment required a very special set of circumstances for its development," and those circumstances are found in the history of Judaism in the centuries before and after the commencement of the Christian era.

The Permanent Value of Apocalyptic.—We may commence by quoting the excellent statement of Prof. Burkitt. The Jewish Apocalypses "are the most characteristic survival of what I will venture to call, with all its narrowness and incoherence, the heroic age of Jewish history, the age in which the nation attempted to realise in action the part of the peculiar people of God. It ended in catastrophe, but the nation left two successors, the Christian Church and the rabbinical schools, each of which carried on some of the old national aims. And of the two it was the Christian Church that was most faithful to the ideas enshrined in the Apocalypses." The exterior forms and the weird figures and symbols of Apocalyptic were abandoned, of course, except in the Book of Revelation, but the spiritual substance of apocalyptic faith was incorporated in the doctrine of Christianity. Let us briefly note what are the elements of abiding value in Apocalyptic.

(1) The first and fundamental article in the faith of the Apocalyptists is that history is teleological. There is a great Divine purpose being worked out in the world-movements of the time. Things do not happen by accident, and history will not end in chaos. There is always the "great far-off divine event towards which the whole creation moves"—the final dénouement of the drama.

(2) But there are two ways of writing a Utopia. There is the Greek way, which is also the English way, that sees Utopia realised in the slow and steady improvement of human society; and there is the Jewish way, which says that Utopia can only be realised by a great act of Divine intervention. Both views are right and both are wrong. The Greek way is wrong because it ignores the action of God; the Jewish way is wrong because it thinks that God can work only through a cataclysm. The true view lies in the union of the Greek and Jewish conceptions. Utopia is the realisation of the perfect will of God worked out in history.

(3) Apocalyptic lifted man's vision from the world that is seen to the world that is unseen. "It called into being a new world to redress the balance of the old." Pushed to extremes, of course, Apocalyptic issues in the form of "other-worldliness," which was so strongly and so justly reprobated by George Eliot. But, stated sanely, the doctrine of the Apocalyptists seems essential to a vital faith. The conception of the "seven heavens" may have been a fantastic dream, but a dream is sometimes better than nothing at all. In the stern times in which the Apocalypses were written, the faith of men could not have been kept alive by a vague and dim phantom-heaven. The Apocalyptists created, largely out of their imagination of course, a heaven that seemed real to them, and the picture of that heaven made men heroes in the fight for faith.

Such are some of the ideas—and they were undoubtedly created and developed by Apocalyptic—which possess abiding value for Christianity.

Literature.—The Oxford Apocrypha and Pseudepigrapha (1913), edited by Dr. Charles, contains a translation of all the Jewish documents with introductions and notes. This book has now superseded the German collection which was edited by Kautzsch. Separate editions of most of the Apocalypses—e.g. the Book of Enoch, the Assumption of Moses, the Ascension of Isaiah, the Book of Jubilees, and the Testament of the Twelve Patriarchs (with fuller and more detailed introductions and notes)—have been published by Charles. Other sources of information are the articles in the Bible dictionaries, especially HDB and EBi; H. T. Andrews, The Apocryphal Books (Cent. B. Handbooks); Porter, The Messages of the Apocalyptic Writers; Charles, A Critical History of the Doctrine of a Future Life; Burkitt, Jewish and Christian Apocalypses; Ryle and James, The Psalms of Solomon; Box, The Fourth Book of Ezra; Oesterley, Introduction to the Apocrypha.

01 Chapter 1 

Verses 1-3
I. The Superscription.
Revelation 1:1-3. An introductory paragraph describing the purpose and contents of the book.

Revelation 1:1. Revelation, i.e. unveiling of the future.—God gave him: the Son receives the revelation from the Father (cf. John 7:16).—shortly come to pass: the writer expected a speedy fulfilment of the prophecies (cf. Revelation 22:6).—angel: the source of the prophecies in this book is God, who speaks through Christ, who speaks through the angel to His servant John (cf. Revelation 1:4-9).

Revelation 1:2. testimony of Jesus: i.e. that to which Jesus bore testimony.

Revelation 1:3. he that readeth: not the ordinary reader of the book, but the man whose duty it was to read it aloud in public to the church. [On the office of the Reader, see Harnack, Sources of the Apostolic Canons. There is no evidence that the office had been developed by this time.—A. S. P.]

Verses 4-8
Revelation 1:4-8. The greeting is addressed to the seven churches of Asia for whom the book was written.

Revelation 1:4. seven churches, i.e. Ephesus, Smyrna, Pergamum, Thyatira, Sardis, Philadelphia, Laodicea.—Asia: not in the modern sense but the Roman province, which extended along the western coast-line of what is now known as Asia Minor.—which was, etc.: this phrase describes the eternity of God. He is Lord of the past, the present, and the future.—the seven spirits: a startling expression. We expect a reference to "the Holy Spirit" as in the benediction in 2 Corinthians 13:14. Many scholars think the writer uses this phrase to describe the Holy Spirit in His plenitude and perfection, and with the intention of signifying that each of the seven churches has its special impartation. But it is doubtful whether the Book of Revelation has reached the doctrine of the Holy Spirit as we understand it, and the phrase may refer to "the seven angels of the presence" (cf. Revelation 4:5). [If the seven spirits are not to be identified with the Holy Spirit, it is unjustifiable to say, with Bousset, that Christ is placed in the same rank as a similar heavenly being. This is inconsistent with the place elsewhere given to Him in the book. That He is mentioned last is due to the author's intention to speak more fully of Him, and he thus avoids the awkwardness of interpolating the description of Him into the middle of his trinitarian formula. 2 Corinthians 13:14 shows that nothing can be inferred from order as to rank.—A. S. P.]

Revelation 1:5. faithful witness: cf. John 18:37, "I am come into the world that I may bear witness," but the word may mean "martyr," and there may be an allusion to the death of Christ.—firstborn of the dead: cf. 1 Corinthians 15:20*, Colossians 1:18.—Unto him: the first of many doxologies (cf. Revelation 4:8, Revelation 5:9).—loosed us: AV "washed us." The presence or absence of a single letter in a Greek word accounts for the difference in the two versions. [Hebrew ritual of purification includes washing with water, and sprinkling with blood. It knows nothing of washing in blood, so that the AV reading is on that ground highly improbable. In Revelation 7:14 render "through the blood of the Lamb"; the words are not closely connected with "washed."—A. S. P.]

Revelation 1:6. kingdom . . . priests: the ideal represented by this phrase is the union of the royal and the priestly prerogatives in one set of persons. The king and the priest represent the two highest offices, and here these are combined in the position promised to the Christian (cf. Exodus 19:6, 1 Peter 2:9).

Revelation 1:7. with the clouds: cf. Daniel 7:13.—which pierced him: the phrase, as in John 19:37, is borrowed from Zechariah 12:10. We have here a point of contact between Rev. and the Fourth Gospel.

Revelation 1:8. Alpha and Omega: the first and last letters in the Greek alphabet, and so used to represent the beginning and the end. Here applied to God, but in Revelation 1:11 (AV) and Revelation 22:13 to Christ.

Verses 9-20
Revelation 1:9-20. The Prologue gives an account of the vision of the Son of Man, and the manner in which the messages to the seven churches came to the seer.

Revelation 1:9. John your brother: the term "brother" in the NT is used to signify "fellow-Christian," the members of the same Christian community (cf. the phrase "our brother Paul," 2 Peter 3:15; see Harnack, Mission and Expansion of Christianity2, i. 405f.).—tribulation refers to the persecutions. The order of the words is significant, kingdom coming after tribulation and before patience, and reminds us of the words, "Through much tribulation we must enter the kingdom" (Acts 14:22).—patience: i.e. patient endurance. We must not only enter the kingdom through the gate of tribulation, but we must maintain our place in the kingdom by "patient endurance."—Patmos: a small island off the coast of Asia Minor, about 15 miles from Ephesus. The wild scenery of Patmos and the neighbouring volcanic islands doubtless suggested some of the imagery in the book.—for the word . . . and testimony: the obvious meaning is that John had been exiled to Patmos for preaching the Gospel.

Revelation 1:10. in the spirit: i.e. in a prophetic trance.—on the Lord's day: i.e. the day consecrated to the Lord, the first day of the week, the day of the Resurrection (cf. Acts 20:7, 1 Corinthians 16:2).—as a trumpet: cf. Ezekiel 3:12.

Revelation 1:12. seven golden candlesticks: or lampstands; the imagery is suggested by Exodus 25:31, Zechariah 4:2.

Revelation 1:13. like a son of man: Daniel 7:13*, but the phrase is misapplied here.

Revelation 1:14. his head, etc.: from the description of the "Ancient of Days" in Daniel 7:9.

Revelation 1:15. his eyes . . . his feet: from the description of the angel in Daniel 10:6.—many waters: cf. Ezekiel 1:24; Ezekiel 43:2, Revelation 14:2.

Revelation 1:16. a two-edged sword: cf. Revelation 2:12; Revelation 2:16, Revelation 19:15. Compare also Hebrews 4:12. The whole description is thus made up of classical phrases mostly borrowed from the OT.

Revelation 1:17. the first, etc.: the same phrase is applied to God in Revelation 1:8 and Revelation 21:6.—death and Hades: the two words stand for the same thing. Hades is the abode of the dead. For the combination, cf. Revelation 6:8, Revelation 20:13; "to have the keys" (Revelation 3:7*) means to possess authority over.

Revelation 1:20. mystery: "the inner meaning of a symbolical vision" (2 Thessalonians 2:17*).—angels of the seven churches: The meaning of this expression has been much disputed. It has often been interpreted as referring to the "presbyters" or "bishops" of the churches. But this explanation is contrary to the invariable usage of the word in the book. The word occurs some sixty times, and always in the sense "of a superhuman being employed in the service of God or Satan." The phrase can, therefore, only mean "the guardian angels of the churches." The angels are represented as personifying the spirit and genius of the different churches, as in Dan. different angels personify the characteristics of different nations. [For connexion with the idea of the Fravashi, see note on Matthew 18:10.—A. S. P.]

02 Chapter 2 
Verses 1-7
Revelation 2:1-7. The Letter to the Church at Ephesus.
Revelation 2:1. Ephesus was the capital of the Roman province of Asia (Revelation 1:4*). The worship of Artemis, for which it was notorious, is referred to in Acts 19, which also gives an account of Paul's three years' work in the city. Paul's speech to the elders of Ephesus (Acts 20:18-35) throws no little light on the character of the church. The Epistle to the Ephesians is probably a circular letter, but there can be little doubt that Ephesus was one of its recipients. Tradition connects the Apostle John with Ephesus, and probably the Fourth Gospel and the Johannine Epistles reflect the influence of his teaching.—he that holdeth: this description of Christ is borrowed from Revelation 1:6. It should be noted that each epistle contains a different description, taken mostly from the same source.

Revelation 2:2. I know thy works: this phrase occurs in five of the seven letters. The Ephesians are praised (a) for their labour and patient endurance, (b) for their power of discrimination, which enabled them to reject false prophets and apostles (1 Thessalonians 5:20*).

Revelation 2:4. The charge against the church is that their love has grown lukewarm. Whether the writer is specifically referring to love to God or love to the church is uncertain. Probably both ideas are included.

Revelation 2:5. remove thy candlestick: i.e. take away that which makes you a true church.

Revelation 2:6. the works of the Nicolaitans: cf. Revelation 2:15. We have no definite information with regard to the founder or the views of this particular sect. The most probable theory is that they were antinomians, and pushed their conception of Christian liberty to extremes. Their motto seems to have been, "Only believe and then you can do what you like."

Revelation 2:7. To him that overcometh: this phrase occurs in each letter. It is significant that while the writer has many descriptions of Christ, he has only one name for the Christian, "the overcomer."—tree of life: see Revelation 22:2*.

Verses 1-29
Revelation 2:1 to Revelation 3:22. The Letters to the Seven Churches.—These letters are addressed to individual churches, but their messages are intended for the Church as a whole. In every letter there occurs the phrase, "He that hath an ear let him hear what the Spirit saith to the churches."

Verses 8-11
Revelation 2:8-11. The Letter to the Church at Smyrna.—Smyrna was situated about 35 miles N. of Ephesus, and from a commercial point of view was its most serious rival in Asia. We have no information about the church at Smyrna before this letter, and do not know when or by whom it was founded. It was later the home of Polycarp, and the scene of his martyrdom.

Revelation 2:8. the first, etc.: borrowed from the description of Christ in Revelation 1:18.

Revelation 2:9. thy tribulation: i.e. persecution, apparently from the Jews.—poverty: probably explained by the fact that the mass of Christians were drawn from the poorer classes, though possibly they may also have sustained losses in the persecutions.—blasphemy: i.e. the calumnies or revilings of the Jews, who, as we know from Ignatius (Ep. ad Smyrn. 5), were specially bitter against Christianity at Smyrna.—they are not: the true Jew would have recognised that Christianity was the culmination of the teaching of the prophets. These men can, therefore, only be described, as in Revelation 3:9, as a synagogue of Satan.

Revelation 2:10. Persecution is ascribed to the agency of Satan.—ten days: not to be taken literally; the phrase denotes a brief period.—crown (cf. James 1:12*, 2 Timothy 4:8, 1 Peter 5:4).

Revelation 2:11. second death: the final death of the wicked after the resurrection (cf. Revelation 20:6, Revelation 21:8).

Verses 12-17
Revelation 2:12-17. The Letter to the Church at Pergamum.
Revelation 2:12. Pergamum was a town of great importance about 50 miles NE. of Smyrna. It was one of the most renowned centres of paganism in Asia, and possessed many temples, among them one dedicated to the worship of Augustus. In such a stronghold of paganism as the letter indicates, Christianity was confronted with exceptional opposition.—two-edged sword: for this description of Christ see Revelation 1:16.

Revelation 2:13. where the throne of Satan is: the specific reference in this phrase seems not to be to the prevalence of immorality or the strength of paganism at Pergamum, but rather to the fact that Pergamum was the chief centre of Emperor-worship in the province. "It was," as Sir W. M. Ramsay says, "the worship of the Emperor that was recognised, when the Apocalypse was written, as the special foe of Christianity." [Zahn and J. Weiss think the reference is to the worship of Asclepius the healer. Christians would regard this cult as a caricature of their own religion. Hort says, "Doubtless those are right who refer this to the serpent-worship attached to Asclepius."—A. S. P.]—Antipas: nothing is known about this man, except the fact that he was one of the earliest Christian martyrs.

Revelation 2:14. Balaam: cf. Numbers 31:16; Numbers 25:1 ff. Balaam advised Balak to attempt to seduce the children of Israel from the worship of Yahweh by tempting them to licentiousness.—to eat things sacrificed: cf. the discussion in 1 Corinthians 8:1-9; 1 Corinthians 10:14-33, where Paul lays down the principle that while such eating is a matter of indifference to an enlightened man, yet for the sake of example it is better to abstain (p. 650). In a stronghold of paganism like Pergamum it would be necessary for Christians to take a firm stand in this matter (cf. Revelation 2:20).

Revelation 2:15. Nicolaitans: Revelation 2:6*.

Revelation 2:17. the hidden manna: Aaron was commanded (Exodus 16:33) to lay up a gold pot of manna before the Lord. According to later Jewish tradition mentioned in 2 Maccabees 2:1-8, this was placed in the Ark when it was hidden away by Jeremiah till the Messiah should appear, at which time, according to the Apocalypse of Baruch, the treasury of manna would again descend from on high (cf. Revelation 11:19*).—a white stone: this phrase has never been explained, and it is still impossible to be certain about the allusion. It has been interpreted of (a) the white pebble used by jurors to signify acquittal; (b) a tablet of admission to banquets or entertainments; (c) the Urim and Thummim (pp. 100f.) which were inscribed with the Divine name; d) the precious stones which are said in Jewish tradition to have fallen with the manna. But whatever be the origin of the metaphor, the meaning seems obvious. The white stone inscribed with the new name (i.e. the name of Christ) is a kind of charm or amulet which will secure entrance for the Christian into the new kingdom which is to be established. The white stone is thus the symbol of citizenship in the Kingdom of Heaven.

Verses 18-29
Revelation 2:18-29. The Letter to the Church at Thyatira.—Thyatira, which was about 4 miles SE. of Pergamum, was relatively much less important than the cities already mentioned. It was a commercial centre, and seems to have been chiefly famous for the dyeing trade (cf. Acts 16:14 f.).

Revelation 2:18. the Son of God: while the rest of the verse is borrowed from the description of Christ in Revelation 1:13, this phrase is an addition.

Revelation 2:19. last works, etc.: contrast Revelation 2:4 f., where the reverse is said of Ephesus.

Revelation 2:20. Jezebel: probably some Jewish-Christian woman of great influence and power, who had been leading the church at Thyatira astray, by advocating the principles of the Nicolaitans. Another, but less likely, suggestion is that the name Jezebel stands for a heathen priestess or Sibyl who exercised great influence at Thyatira, and led an attack upon Christianity.—idols: Revelation 2:14*.

Revelation 2:22. a bed: i.e. a bed of pain or tribulation.—those that commit adultery: probably used metaphorically, hence her followers and adherents.

Revelation 2:23. her children: i.e. her converts.

Revelation 2:24. the deep things: the Jezebel party had probably undertaken to lead the church into "the deep things of God" (1 Corinthians 2:10*) and had interpreted this phrase to mean, "All things are lawful." The writer takes up their phrase and changes it into "the deep things of Satan."—no other burden: a reference to the Apostolic Decree in Acts 15:28.

Revelation 2:26. authority: the imagery is suggested by Psalms 2:8. Christians are to share in the glory of the Messianic reign.

Revelation 2:27. Cf. again Psalms 2:8 f.

Revelation 2:28. the morning star: in Revelation 22:16 Christ is described as "the morning star," and many commentators take this verse as a promise of the Parousia. But though the metaphor is the same, its application may be different, and the words need only indicate in this passage "the freshness and beauty of the glory with which the redeemed are to be clothed."

03 Chapter 3 
Verses 1-6
Revelation 3:1-6. The Letter to the Church at Sardis.—Sardis was a little more than 30 miles SE. of Thyatira: formerly a city of great importance, at this time it had become a town of the second rank. It had been destroyed by an earthquake in A.D. 17, and though rebuilt it had not recovered its former glory.

Revelation 3:1. seven spirits of God: Revelation 1:4*.—name that thou livest: this is the severest condemnation passed upon any of the churches.

Revelation 3:2. the things that remain: the church is not entirely lost to hope; there is still the possibility of revival.—found no works: in the case of the other churches there is always something to praise, but Sardis has no record of achievements to call forth admiration.

Revelation 3:3. how thou hast received: the church is urged to remember its past history and the mercies vouchsafed to it.

Revelation 3:4. few names: there are even in Sardis a few persons (cf. Revelation 11:13 Gr.) who have not sullied the purity of their Christian life.

Revelation 3:5. white garments: white is the emblem of purity (cf. Revelation 7:13 f.).—book of life: originally this title was applied to the roll or register of the citizens of Jerusalem. Subsequently it was used to denote the roll of God's people (Exodus 32:32, Psalms 69:28, Revelation 13:8; Revelation 17:8; Revelation 20:12; Revelation 20:15).—confess his name: cf. the saying of Jesus, Matthew 10:32*.

Verses 1-22
Revelation 2:1 to Revelation 3:22. The Letters to the Seven Churches.—These letters are addressed to individual churches, but their messages are intended for the Church as a whole. In every letter there occurs the phrase, "He that hath an ear let him hear what the Spirit saith to the churches."

Verses 7-13
Revelation 3:7-13. The Letter to the Church at Philadelphia.—Philadelphia was about 30 miles SE. of Sardis. Like Sardis it was subject to frequent earthquakes, and consequently never attained any great size. The condition of the church seems to have been satisfactory; the difficulties arose from Jewish rather than pagan opponents.

Revelation 3:7. that hath the key of David: cf. Isaiah 22:22, where the key of the house of David is given to Eliakim after the deposition of Shebna. The key was the symbol of office, especially of the Treasurer's or Chancellor's office. It is Christ who here carries "the key" which indicates His authority over the House of God.

Revelation 3:8. door opened: probably the door of opportunity (cf. 1 Corinthians 16:9, 2 Corinthians 2:12). Possibly there is an allusion to the geographical position of Philadelphia, which was situated in the centre of Asia, and so had abundant opportunities of evangelizing the neighbouring districts.

Revelation 3:9. synagogue of Satan: as at Smyrna (cf. Revelation 2:9), the opposition comes from the Jews.

Revelation 3:10. the word of my patience: the teaching which emphasized and held up as an example the endurance of Christ.—the hour of trial: the hour of testing, i.e. the persecution.

Revelation 3:12. a pillar in the temple: the man who remains steadfast in the hour of testing will become a "pillar" (cf. Galatians 2:9, of "James and Cephas and John"), i.e. one of the chief supports of the Church of God.—name of my God: three names are written on the "pillar man," (a) the name of God (cf. Numbers 6:27), to indicate that his life was consecrated to the service of God; (b) the name of the New Jerusalem, to indicate that he was a citizen thereof; (c) the new name of Christ (cf. Revelation 19:12), to indicate that he was to share in His victory. For the description of the New Jerusalem cf. Revelation 21:2. See also Galatians 4:26*.

Verses 14-22
Revelation 3:14-22. The Letter to the Church at Laodicea.—Laodicea was 40 miles SE. of Philadelphia and near Colossæ. It was famous for its wealth, and when it was overthrown by an earthquake in A.D. 60, it disdained to receive a subsidy from Rome, preferring to restore the damage out of its own resources. It was, according to Sir W. M. Ramsay, one of the great banking and financial centres of the time.

Revelation 3:14. the Amen: cf. Isaiah 65:16 (RVm.), "the god of the Amen," here applied to Christ because "His character and nature are in themselves a guarantee for the truth of His testimony" (Swete).—faithful and true witness: cf. Revelation 1:5*.—the beginning of the creation: cf. Colossians 1:15, "firstborn of all creation." The phrase does not signify that Christ was the first to be created, but rather that He was the principle and source of the creation.

Revelation 3:15. neither cold nor hot: Laodicea was free from the vices which corrupted Ephesus, Pergamum, Thyatira, and Sardis, but it had its own sin, the spirit of indifference.

Revelation 3:16. "A draught of tepid water provokes nausea, and a tepid Christianity is nauseous to Christ. . . . There is probably an allusion to the hot springs of Hierapolis, which in their way over the plateau become lukewarm, and in that condition discharge themselves over the cliff right opposite to Laodicea" (Swete).

Revelation 3:17. I am rich: an allusion to the wealth of Laodicea and its self-reliant, self-satisfied spirit.

Revelation 3:18. The true wealth can only be obtained from Christ, who alone possesses the "unsearchable riches."—white garments: in contrast to the garments made of the glossy black wool of the sheep for which Laodicea was renowned.—eye-salve: Laodicea was famous for a particular ointment.

Revelation 3:19. be zealous: what the church at Laodicea needed was enthusiasm, hence this injunction.

Revelation 3:20. stand at the door: the metaphor was probably suggested by Ca. Revelation 5:2. Swete thinks the words have an eschatological reference, and indicate the near approach of the Parousia (cf. Matthew 24:33, James 5:9), but the phrase, "if any man hear my voice," seems to indicate that the more common and popular interpretation of the verse is correct.

Revelation 3:21. sit with me on my throne: cf. Luke 22:30.

04 Chapter 4 
Verses 1-11
Revelation 4. The Vision of Heaven.—In this chapter the real Apocalypse commences. A door is opened in heaven and the seer sees the throne of God, flashing like jewels, and surrounded by a rainbow. Twenty-four elders sit on thrones, and with four "living beasts" offer continual praise and worship to God. Much of the imagery is traditional, and derived from similar descriptions of heaven and the Divine majesty in OT cf. Isaiah 6:1-4, Ezekiel 12:4-28, Daniel 7:9 f.

Revelation 4:1. the first voice: that mentioned in Revelation 1:10.

Revelation 4:2. a throne: cf. Ezekiel 1:26; Ezekiel 1:28; Ezekiel 10:1.

Revelation 4:3. was like a jasper stone and a sardius: note the absence of any anthropomorphism. The Divine presence is described as a radiance of jewels. "The seer's eye is arrested by the flashing of gem-like colours, but he sees no form" (Swete).—jasper: cf. Revelation 21:11, "a stone most precious . . . clear as crystal." As this description does not apply to the modern jasper, many scholars think that the reference here is to the opal.—sardius: probably our cornelian, a deep red stone.—rainbow: from Ezekiel 1:27. Some think that a green stone like the emerald is inappropriate, and suggest that the Greek word used here may refer to the rock-crystal.—[But green is appropriate because of its restfulness to the eye, mitigating the dazzling brightness. Bleek aptly recalls Pliny's statement that when the eyes are blinded by any other sight, the emerald restores them.—A. S. P.]

Revelation 4:4. four and twenty elders: some scholars think that the number is made up of the twelve Patriarchs and the twelve Apostles, who in their union signified the Church of the OT and the Church of the NT. Others regard them as representing the twenty-four courses of priests. The probability, however, is that they are angels of the highest rank. The evidence of Isaiah 24:23 and of Jewish apocalyptic literature proves that the term "elder" was often applied to angels (cf. Scott, Cent.B, p. 163).

Revelation 4:6. a glassy sea: the conception of a celestial sea in heaven is found in Jewish literature, e.g. in the Book of the Secrets of Enoch and the Testament of the Twelve Patriarchs. "The seer, still looking through the window, sees between himself and the throne a vast surface, which flashes back the light that falls upon it, like the Ægean when in summer day he looked down upon it from the heights of Patmos." The whole of this paragraph may be regarded as a pictorial expansion of the conception of God "dwelling in light unapproachable" in 1 Timothy 6:16.—four living creatures: cf. Ezekiel 1:5, where the living creatures are identified with the cherubim. See also the account of the seraphim in Isaiah 6.—full of eyes: cf. Ezekiel 10:12.

Revelation 4:7. In Ezek. each of the cherubim has four faces (lion, ox, man, eagle), in Rev. the "living creatures" have only one face each.

Revelation 4:8. six wings: . . . Holy, holy, holy: a reminiscence of Isaiah 6:2 f.—which was, etc.: cf. Revelation 1:8.

Revelation 4:9. The initiative of worship comes from the cherubim; it is at their instance that the other powers join in and take up the strain of praise.

Revelation 4:11. See next note.

05 Chapter 5 

Verses 1-14
Revelation 5. The Vision of Heaven (continued).—Ch. 4 gives us the vision of the majesty and glory of God, ch. 5 the vision of the "Lamb standing as though it had been slain." The theme of Revelation 4 is the creative power of God: the theme of Revelation 5 the redemptive power of Christ.

Revelation 5:1. a book: i.e. the book of destiny, containing the secrets of the future, probably in the form of a papyrus roll, sealed with seven seals for the sake of security. The imagery is taken from Ezekiel 2:9. [The view that the book is the book of destiny is probably correct. Huschke, followed by Zahn, J. Weiss, and Clemen, takes it to be a will. Seven witnesses would attest a will, each affixing his seal. Before the will could be executed the seals had to be broken; hence failure to break the seals of the book would mean that the Church could not receive the heavenly inheritance Gunkel thinks the book is a book of magic.—A. S. P.]

Revelation 5:2. The angel's challenge to heaven and earth, "Who is worthy (i.e. morally fit) to open the book?" a challenge which met with no response.

Revelation 5:5. The phrases used in this verse show the writer's familiarity with the details of Messianic prophecy. "Lion of the tribe of Judah" is from Genesis 49:9, "Judah is a lion's whelp," etc., words which were interpreted in a Messianic sense by Jewish commentators.—Root of Jesse: cf. Isaiah 11:1, "a shoot out of the stock of Jesse."

Revelation 5:6. Note the change from the lion to the lamb. "He looked to see a lion and beheld a lamb. He looked to see power and force . . . and he saw love and gentleness" (Stevens NTT, p. 542). The term "Lamb" (though a different Greek word is used) is applied to Christ in John 1:29; John 1:36, Acts 8:32 (quoted from Is.), 1 Peter 1:19. Probably the metaphor was suggested by the words of Isaiah 53:7, "a lamb that is led to the slaughter."—having seven horns: "horn" is used both in OT and NT as the symbol of strength and power, and the phrase describes the all-conquering might of Christ.—seven eyes: the eye is the symbol of insight and illumination, and the phrase denotes the fullness of the Divine vision possessed by Christ.—sent forth: Christ's vision is not restricted to heaven but extends also over all the earth.

Revelation 5:8. The same kind of adoration which in ch. 4 was bestowed upon God is now extended to the Son.—golden bowls full of incense: the incense symbolises the prayers of the saints (cf. Psalms 141:2).

Revelation 5:9. a new song: i.e. the song of redemption, new in contrast to the old song of ch. 4.—didst purchase . . . with thy blood: for this conception of the significance of Christ's death, cf. 1 Corinthians 6:20*, 1 Corinthians 7:23, Acts 20:28, Revelation 14:3 f.

Revelation 5:10. "By a supreme act of self-sacrifice He has purchased men of all races and nationalities for the service of God, founded a vast spiritual empire, and converted human life into a priestly service and a royal dignity" (Swete). For the idea cf. Revelation 1:6, Revelation 20:6. Many MSS. read, "they are reigning," i.e. the reign of the saints has already commenced.

Revelation 5:11. ten thousand times: cf. Daniel 7:10.

Revelation 5:12. The doxology of the angels to the Lamb. Note the "sevenfold honour" as in Revelation 7:12.

Revelation 5:13. The doxology of the universe of created things.—to him that sitteth . . . and to the Lamb: observe that in this final doxology God and the Lamb are joined together. The same praise is accorded to the Redeemer as to the Creator (cf. p. 642).

Revelation 5:14. the four living creatures: Revelation 4:6*.—the elders: Revelation 4:4*.
06 Chapter 6 

Verses 1-17
Revelation 6. The Opening of the Seals.—When the seals of the book are opened by the Lamb, a number of woes are let loose upon the world. The first four are described under the figure of horses of different colour, the first white, the second blood-red, the third black, the fourth pale or livid. The best interpretation regards these woes as (1) triumphant militarism, (2) slaughter, (3) famine, (4) death. The other two woes are described without this metaphor—martyrdom and earthquake. The seventh seal is not opened till ch. 8.

Revelation 6:1. one of the seven seals: belonging to the book of destiny (cf. Revelation 5:1).—living creatures: Revelation 4:6*.—come: to whom was the order addressed? Three answers are possible: (a) to the seer, (b) to Christ, (c) to the rider who appears in answer to the summons. The repetition of the command before the breaking of each of the four seals favours the last explanation.

Revelation 6:2. a white horse: the metaphor of the differently-coloured horses is suggested by Zechariah 6:1-8. There has been much debate as to the interpretation of "the white horse." Some scholars, on the strength of the reference to "the crown," and the phrase "conquering and to conquer." think that it can only refer to Christ. This interpretation is supported by Revelation 19:11, where one whose name is called the Word of God is represented as riding on a white horse. Others think that it refers not to Christ Himself but to His victorious Kingdom or Church. But these views separate the "white horse" from the other three, and there is no indication that the writer intended to draw such a contrast. The "white horse" is one of four. The other three clearly indicate woes that scourge humanity, and we are bound, therefore, to find a parallel meaning for the remaining one. "A vision of the victorious Christ would be inappropriate at the opening of a series which symbolizes bloodshed, famine, and pestilence." We must, therefore, regard the "white horse" as portraying "conquest" (Scott) or "triumphant militarism" (Swete).

Revelation 6:4. a red horse: this symbolizes "bloodshed" or "slaughter." The red horse naturally follows the white. Conquest "wears another aspect when viewed in the light of the battle-field" (Swete).

Revelation 6:5. a black horse: i.e. famine, the natural result of war and bloodshed.—a balance: i.e. scales. It is a sign of scarcity when food is sold by weight (cf. Leviticus 26:26, Ezekiel 4:16).

Revelation 6:8. a pale horse: in natural sequence of the other three, stands for pestilence or death.—fourth part: an indication of the wide extent of the devastation.

Revelation 6:9. Here the metaphor of the horses stops, and the next two scenes are described without the pictorial element.—underneath the altar: according to Jewish tradition the souls of the righteous were regarded as "buried under the altar."—word of God and for the testimony: if these two phrases are to be distinguished, the former would indicate their devotion to the true God in the face of polytheism, the second their witness to Jesus Christ.

Revelation 6:10. The martyrs' cry to God for vengeance has led some commentators to regard them as Jews and not Christians. Contrast the prayer of Stephen (Acts 7:60). We must not, however, assume that all martyrs were able to face death in the spirit of Jesus and Stephen, and this verse is quite in keeping with the general tone of the book.—white robe: cf. Revelation 3:4 f.

Revelation 6:12. the sixth seal: i.e. earthquake and other cosmical disturbances. These celestial phenomena which precede "the day of the Lord" are found in all apocalyptic literature (cf. Joel 2:31, Isaiah 34:4).

Revelation 6:15. Every condition of life is summarized under these phrases. All ranks and classes of society are to be affected by the great disaster.

Revelation 6:16. Hosea 10:8.

07 Chapter 7 

Introduction
Revelation 7. This chapter seems to be an interlude in the movement of the drama. It is not easy to see how it fits on to the previous narrative. Some scholars have regarded it as an interpolation. Others have imagined that the writer of the Apocalypse had no sense of unity, and threw the various visions together in a haphazard fashion without any principle of arrangement. The true explanation, however, seems to be as follows: Six seals have already been broken. The seventh seal will bring the final doom. Before "the day of the Lord" breaks, the seal of God is placed upon Christians to protect them against the doom which is to fall upon the rest of the world. At the end of ch. 6 a picture is drawn of the panic and terror which fell upon all ranks of society as the great day approached. The question would naturally arise, How would Christians fare at the crisis? and this chapter gives them an assurance of safety.

The chapter contains two visions: (a) the sealing of the servants of God (Revelation 7:1-8), (b) the bliss of an innumerable multitude. Do these two visions refer to the same or to different people? The usual answer to this question is that the first vision relates to Jewish Christians who belong to "the tribes of the children of Israel," the second to the great mass of Christians belonging to the Gentile world. But many modern scholars hold that this distinction cannot be maintained. In spite of the mention of the twelve tribes they think that the first vision includes all Christians who were alive at the time. Upon this theory the first vision describes "the sealing" which protects them from all the horrors that are to follow from the "breaking of the seventh seal"; the second vision portrays the final bliss of the redeemed in heaven after "the tribulation" is over (see Charles, Studies in the Apocalypse, pp. 133ff.).

Verses 1-8
Revelation 7:1-8. The Sealing of the Hundred and Forty Four Thousand.
Revelation 7:1. Four angels are here represented as holding the winds, which are to bring disaster upon the world, in leash, until the seal of protection has been placed upon the Christians.

Revelation 7:2. The object of the sealing may be to protect against (a) physical dangers, or (b) apostasy, or (c) demoniac activity. Probably all are included, for all may be connected with the breaking of the last seal. Cf. Ezekiel 9:4-6*, where "the mark on the foreheads" protected from death.

Revelation 7:4. 144,000, i.e. 12,000 out of each tribe. The number is evidently symbolical, being "based on the square of twelve," and so denoting completeness. Whether the number represents Jewish Christians or "the spiritual Israel," i.e. the totality of Christians alive at the time, is uncertain.

Revelation 7:5-8. The list of tribes presents some difficulties. (a) The order differs from other arrangements (G. B. Gray, Exp., 1902, pp. 225f., thinks this is due to the disarrangement of the verses; Revelation 7:7-8 originally stood before the last clauses of Revelation 7:5); (b) Dan is omitted, probably because of the traditional belief that Antichrist would spring from his tribe; (c) Judah is placed first because of the belief that the Messiah would arise from his tribe; (d) Manasseh is given in place of Dan, though it is included in Joseph. [This is a strong reason for the view that Manasseh was not in the original list at all; moreover Manasseh is not in his proper place, coming far too high in the list. In other lists Naphtali is combined with Dan, both being sons of Bilhah. It is accordingly very probable that this was the case here, and that Manasseh is due to a scribe's blunder, Dan being misread as Man, and this being regarded as an abbreviation for Manasseh.—A. S. P.]

Verses 9-17
Revelation 7:9-17. The Vision of the Redeemed in Heaven.—A great multitude is contrasted with the 144,000, which is a difficulty for the theory that the two visions refer to the same body of Christians.—arrayed in white robes: cf. Revelation 3:5, Revelation 6:11. Charles thinks that these white robes represent the spiritual bodies which the martyrs receive before the final judgment.

Revelation 7:11. throne, elders, living creatures: Revelation 4:4; Revelation 4:6*. The picture of heaven remains the same in all these chapters.

Revelation 7:12. Cf. the sevenfold doxology in Revelation 5:12.

Revelation 7:14. out of the great tribulation: notice the emphatic article. The reference is not to tribulation in general but "the tribulation," that which is connected with the day of the Lord.

Revelation 7:15. shall serve him: in the ministry of worship.—spread his tabernacle: i.e. the protection of God's overshadowing presence.

Revelation 7:17. unto fountains: "unto life's water-springs" (Scott).

08 Chapter 8 

Introduction
Revelation 8. The arrangement of ch. 8 has recently been subjected to critical examination by Charles (Studies in the Apocalypse, ch. 8), who arrives at the conclusion that Revelation 8:7-12 contains a separate Apocalypse, the insertion of which at this point causes inexplicable difficulties. He thinks the chapter was originally composed of the following elements: Revelation 8:1, Revelation 8:3-5, Revelation 8:2 (changing the word "seven" to "three"), Revelation 8:6 (with the same change), Revelation 8:13. This would also entail a change in the enumeration of the trumpets in ch. 9. The theory has one very important merit. It explains "the silence in heaven" by connecting Revelation 8:1 with Revelation 8:3-5. The real problem is, What is the connexion between "the seventh seal" and "the trumpets" and later on "the bowls"? Does the "seventh seal" let loose the woes of the trumpets and the bowls? Or do the trumpets and the bowls recapitulate and go over again the ground already covered by the seals? We expect the breaking of the seventh seal to be followed by a climax, but instead of a climax we get a pause. Do the trumpets and the bowls carry us forward towards the climax, or are they different ways of approaching the same end?

Verses 1-5
Revelation 8:1. silence in heaven: the explanation of this "silence" has always puzzled commentators. The usual interpretation is in the words of C. A. Scott (Cent.B, p. 198): "It suggests the wistful or alarmed uncertainty with which the end of the silence was awaited. The silence big with fate conveys as nothing else could the sense of trembling suspense." Charles's theory, that Revelation 8:2 is out of place and the "silence in heaven" is explained in Revelation 8:3-5, gives what seems to be the true interpretation. "The praises and thanksgivings of all the mighty hierarchies of heaven are hushed in order that the prayers of the suffering saints on earth may be heard before the throne of God" (op. cit., p. 153).—half an hour: this phrase is not to be taken literally; as Swete says, "Half an hour is a long interval in a drama."

Revelation 8:2. And I saw . . . trumpets: these words obviously come too early, and are really connected with Revelation 8:6.

Revelation 8:3. another angel: sometimes identified with Michael the guardian and intercessor of Israel.—over the altar: the picture which is drawn of heaven in chs. 4f. contains no altar, though "the bowls full of incense" in Revelation 5:8 may possibly imply an altar of incense. In Revelation 8:3 most scholars think there is a reference to two altars, (a) the altar over which the angel stood, i.e. the altar of burnt offering which stood before the holy place, (b) "the golden altar," i.e. the altar of incense (Exodus 30 ff.*), the theory being that there was a "pattern in the heavens" of the complete earthly Temple (cf. Hebrews 8:5). Swete and Charles, however, maintain that the Apocalypse only mentions one altar—the altar of incense. Jewish Christian writers before A.D. 200 never allude to a second altar in heaven, and their language definitely excludes the possibility of the existence of more than one (op. cit., pp. 161-179).—a golden censer: cf. Leviticus 16:12 f.—add it unto the prayers: apparently the prayers of the saints in this metaphor, are the live coals upon which the incense is sprinkled. In Revelation 5:8, however, there is a variation of the metaphor, and the "prayers" are represented as the incense,

Revelation 8:4. lit. "the smoke of the incense went up to help (lit. ‘for') the prayers of the saints."

Revelation 8:5. The prayers are answered; the angel uses the censer to cast the fire from the altar upon the earth as a symbol of disaster (cf. Ezekiel 10:2).

Verses 6-13
Revelation 8:6-13. The First Four Trumpets.—The first four trumpets, like the first four seals, form a connected group, and differ in character from the last three. They affect chiefly the natural world, which they overwhelm with disaster. Many of the features are borrowed from the plagues of Egypt. [The description seems to be based also on volcanic phenomena, as often in OT prophecy. The whole district was subject to volcanic disturbances, and in particular the island of Santorin (about 80 miles S.W. of Patmos) may have suggested several features. See J. T. Bent's article, "What St. John saw in Patmos" (Nineteenth Century, 1888). On this island there is a work by F, Fouqué, Santorin et ses éruptions.—A. S. P.]

Revelation 8:7. The first trumpet (cf. Exodus 9:24), "fire flashing continually amid the hail." The phrase "mingled with blood" is added. "Blood-red rain is not unknown in nature"; storms of this character have occurred in the S. of Europe, and the usual explanation given is that the air was full of particles of red sand from the Sahara.

Revelation 8:8. The second trumpet.—a great mountain: this phrase is introduced by way of illustration, and we need not imagine that the writer pictures an actual mountain cast into the sea. He indicates rather a huge blazing mass like a mountain in size.

Revelation 8:9. sea became blood: cf. Exodus 7:17-21, Revelation 16:3.

Revelation 8:10. The third trumpet. A great meteor falls from heaven and destroys the fresh-water supply. [J. H. Moulton, Early Zoroastrianism. p. 326, compares "the falling of the great star Gocîhar upon the earth," mentioned in the Bundahish.—A. S. P.]—called Wormwood: lit. absinthe. In OT the term is always used metaphorically to denote the bitterness of injustion or the fruits of idolatry or Divine chastisement (Proverbs 5:4*).
Revelation 8:12. The fourth trumpet. This causes the partial eclipse of the heavenly bodies (cf. Exodus 10:21-23). None of these plagues are final, and it seems to be suggested that there is still time for repentance.

Revelation 8:13. On the ordinary interpretation this verse is intended to be a last warning to the world before the other trumpets are blown. Charles thinks, however, that originally the four trumpets were not found in the text, and that this verse simply introduces the three trumpets (cf. Revelation 8:9).—an eagle: so the best MSS. TR reads, "an angel," and so AV.

Rev. . See Introd. to ch. 20.

09 Chapter 9 

Introduction
Revelation 9. On the ordinary theory ch. 9 continues the account of the trumpets commenced in Revelation 8. But if we follow Charles in excising Revelation 8:7-12, there were originally not seven but three trumpets, an account of two of which forms the theme of ch. 9.

Verses 1-12
Revelation 9:1-12. The Fifth Trumpet or the First Woe.—The seer sees a star fallen on the earth. The star seems to represent a person, possibly Satan (cf. Luke 10:18).—abyss: the word properly means "bottomless," and is used in OT of the abode of the dead, e.g. Psalms 71:20. The abyss is approached by a "shaft" or "well," here translated "pit," which is closed and kept under lock and key.

Revelation 9:3. out of the smoke came . . . locusts: cf. Exodus 10:13 and Driver's quotation of the observations of a modern traveller: "we observed large dark clouds resembling smoke moving to and fro . . . One morning these clouds came down and proved to be locusts." (CB, Joel, p. 90).—power was given to them: these locusts were specially endowed with the scorpion-like power of tormenting men.

Revelation 9:4. not hurt the grass: this conflicts with Revelation 8:7, where, as the result of the first trumpet, "all green grass was burnt up."—seal of God: Revelation 7:3 ff*.
Revelation 9:5. five months: this is supposed to represent the ordinary duration of a plague of locusts. The object of the plague is not to kill, but to torture and torment.

Revelation 9:7. like unto horses: this description is taken from Joel 2:4.—crowns . . . men's faces: these two features seem to be peculiar to the locusts of the abyss; there is nothing about the ordinary locust to account for this description.

Revelation 9:11. They have . . . as king: In Proverbs 30:27 it is stated that locusts have no king, but these locusts belong to the abyss.—Abaddon: the word only occurs in what is known as the Wisdom Literature (Job 26:6; Job 28:22, Psalms 88:11, Proverbs 15:11*, etc.), where it means "ruin" or "destruction," either on earth or in Sheol. Here "Destruction" is personified.—Apollyon is the Greek equivalent for Abaddon.

Verses 13-21
Revelation 9:13-21. The Sixth Trumpet or the Second Woe.—The loosing of the four angels of death, and the slaughter of a third part of the human race.

Revelation 9:13. the horns: the corners.—the golden altar: cf. Revelation 8:3.

Revelation 9:14. Loose the four angels: these angels are kept bound in the river Euphrates (cf. Revelation 16:12) waiting for the day of vengeance. There is a striking parallel in a Syriac Apocalypse of Ezra, "Let these four kings be loosed which are bound near the great river Euphrates which shall destroy a third part of mankind." Many commentators see in this reference an expectation that the armies of Parthia were soon to be loosed on the Roman Empire.

Revelation 9:16. The figure 200,000,000 is probably derived from Psalms 68:17, "The chariots of God are twenty thousand, even thousands upon thousands."

Revelation 9:17. hyacinth is sometimes used as (a) the name of a precious stone (Revelation 21:20), (b) of a dye, i.e. blue. The breastplates appeared as flame-coloured, smoky blue, and yellow like sulphur.

[Revelation 9:19. their tails: The Parthians twisted their horses' tails to a point. There may be a further reference to their skill in shooting backwards.—A. J. G.]

Revelation 9:20. the rest of mankind, i.e. the two-thirds who were not killed.—worship devils: both in OT and NT the worship of the pagan world is said to be given to demons (cf. Deuteronomy 32:17, Psalms 106:37, 1 Corinthians 10:20).

Revelation 9:21. The four sins mentioned in this verse are the characteristic vices of the pagan world. For the connexion between idolatry and immorality cf. Romans 12:1-21.—[sorceries: the Gr. word means magic spells inciting to illicit lusts.—A. J. G.]

10 Chapter 10 

Introduction
Revelation 10. The second interlude in the movement of the drama. The sixth trumpet, like the sixth seal, is followed by a pause. Once again the climax is postponed. Revelation 10 and Revelation 11:1-13 are parenthetical, and the visions which they record are episodes in the main story.

Verses 1-11
Revelation 10:1-11. The Vision of the Strong Angel and the Little Book.
Revelation 10:1. The strong angel.—We have no means of identifying this angel. To suppose that he represents Christ is contrary to all analogy and precedent.—coming down out of heaven: the scene of the previous visions is laid in heaven, whither the seer had been transported. Here he seems to be standing upon the earth and watching the descent of the angel.

Revelation 10:2. a little book: the Gr. word is an emphatic diminutive, "a very small roll (or scroll)." This book is supposed to contain a fragment of Divine revelation (cf. the book mentioned in Ezekiel 2:9).

Revelation 10:4. the seven thunders: suggests that another cycle of visions, like the cycles of the seals and trumpets and bowls, occurred to the writer's mind, but he dismisses the temptation to use them.—seal up: the metaphor "sealing" is generally used to denote the ending of a document which has been written. Here it is applied to an unwritten utterance.

Revelation 10:6. time . . . no longer: (a) time now ceases, because eternity has begun, or (b) there shall no longer be any interval or respite before the commencement of doom. The latter is preferable because it helps us to see the connexion of this chapter with the rest of the book (e.g. Revelation 6:10 f.). It announces that the pause is at an end and the hour of Divine intervention at hand. That this is the true interpretation is clear from the allusion to the seventh trumpet in 

Revelation 10:7.—then is finished the mystery of God (2 Thessalonians 2:7*): the revelation which God made to the prophets is now consummated.

Revelation 10:9. Take it, and eat it up: cf. Ezekiel 3:1. A bold metaphor indicating that the message of God was to be incorporated by the seer into his system; cf. the Prayer Book phrase, "read, mark, learn, and inwardly digest."—bitter: in Ezek. the only effect of eating the roll was to induce the sense of sweetness. Here there is a twofold result, a sweet taste in the mouth, and internal pain. "Every revelation of God's purposes, even though it be but a fragment, is ‘bitter sweet,' disclosing judgment as well as mercy" (Swete).

Revelation 10:11 indicates a fresh development in the movement of the drama, which is to involve many nations and kings.

11 Chapter 11 

Verses 1-13
Revelation 11:1-13. The Interlude continued. The Second Episode.—The first two verses are introductory, and represent the survey or measuring of the holy city by the seer. Then comes the prophecy concerning the two witnesses, followed by the first appearance in the book of "the beast" or Antichrist (Revelation 11:7).

Revelation 11:1. a reed: a measuring rod (Ezekiel 40 ff., Zechariah 2:1), Ezekiel's reed (Ezekiel 40:5) was nine feet long.—measure the temple: the allusion is not to the heavenly sanctuary but to the Temple at Jerusalem. The object of the measuring was to provide for its preservation in the day of crisis. The reference, therefore, is not so much to the material Temple as to that which the Temple represented, viz. the spiritual Israel; cf. the sealing of the 144,000 in Revelation 7:3*.—the altar: the altar of burnt offering.

Revelation 11:2. the court: the court of the Gentiles, separated from the Temple proper by "the middle wall of partition" on which were inscribed the words, "No man of another nation to enter within the fence and enclosure round the Temple. And whoever is caught will have himself to blame that his death ensues."—forty and two months: the 1260 days of the next verse, i.e. the 3½ years of Daniel 7:25; Daniel 12:7. This period represents the actual duration of the persecution under Antiochus Epiphanes (from the spring of 168 B.C. to the autumn of 165 B.C.), when the Temple was profaned, the sacrifices interrupted, and a pagan altar erected. This historical event invested the period of 3½ years with a special significance for Apocalyptic, and henceforth it became the typical figure for the length of the persecution under Antichrist. [This may have seemed the more reasonable that it is the half of the number of perfection.—A. S. P.]

Revelation 11:3. The two witnesses: it is impossible to discover what the writer intended his readers to understand by these "two witnesses." The use of OT phrases has led many scholars to identify them with two OT heroes from the following list: Abel, Enoch, Moses, Elijah, Elisha, Jeremiah. Others maintain that the phrase is symbolical, and that the witnesses represent "the Church in her function of witness-bearing" (Swete). A third school regards them as referring to two prophets or leaders who were to appear as champions of the faith before the end came. [C. H. Turner (Studies in Early Ch. Hist., p. 214) suggests Peter and Paul, "the two most illustrious victims of the Beast (Nero), the martyrs whose bodies lay in the great city."—A. J. G.] We have not sufficient data to solve the enigma, but the context seems to point to Moses and Elijah. For the period of their ministry, 1260 days, cf. Revelation 11:2*.

Revelation 11:4. the two olive trees: an allusion to Zechariah 4, where the two "sons of oil," Zerubbabel and Joshua, representing the civil and ecclesiastical power, supply the needs of "the candlestick," i.e. the theocratic state.

Revelation 11:5. fire proceedeth: as in the case of Elijah (2 Kings 1:10).

Revelation 11:6. power to shut heaven: so Elijah (1 Kings 17:1).—power over the waters: so Moses (Exodus 7:19).—smite the earth: so Moses, a reference to the plagues of Egypt.

Revelation 11:7. the beast: the first reference to the figure of Antichrist, which plays such an important rle in the later part of the book (cf. Revelation 17:8). With the description cf. the four beasts of Daniel 7:5.

Revelation 11:8. Sodom: the term Sodom is applied to Jerusalem in Isaiah 1:10 in token of its wickedness.—Egypt: also a term of reproach, though not applied to Jerusalem elsewhere.—where also their Lord was crucified: the "great city" thus seems to be Jerusalem, though some scholars think that the context points to Rome, and the phrase, "the great city" is applied to Babylon, i.e. Rome, in Revelation 16:19, Revelation 17:18, Revelation 18:10 ff.

Revelation 11:9. three days and a half: "day here means year, and the reference is to the 3 years of Dan. (Daniel 2*).

Revelation 11:10. This verse describes the general exultation at the death of the two prophets or "witnesses," who had tormented men's consciences.

Revelation 11:11. the seer "sees the Church of the martyrs recovering herself from an age of persecution as Ezekiel (Ezekiel 37:10) had seen new life infused into a dead Israel" (Swete).

Revelation 11:12. The final triumph of "the witnesses" and their ascension to heaven in full view of their enemies.

Revelation 11:13. "The witnesses" are vindicated by a great natural catastrophe in the form of an earthquake which destroys a tenth of the city and 7000 people. The reserve of the writer is still maintained. The disaster is only partial; the final doom is still postponed.

Verses 14-19
Revelation 11:14-19. The Seventh Trumpet and the Third Woe.—The story which was broken off at Revelation 9:21 is now resumed. The seventh trumpet heralds the approach of the Kingdom of Christ.

Revelation 11:15. great voice: in contrast to the silence which followed the breaking of the "seventh seal" (Revelation 8:1).—our Lord: God the Father.—his Christ: God's Anointed One.

Revelation 11:16. elders: Revelation 4:4*.

Revelation 11:17. Cf. with this doxology those in Revelation 4:11, Revelation 5:12, Revelation 7:12.

Revelation 11:19. the temple of God: i.e. the heavenly temple (cf. Revelation 7:15, Revelation 15:5 ff.). The judgment was followed by the manifestation of the glory of God in the opening of His Temple.—the ark of his covenant: according to the tradition preserved in 2 Maccabees 2:1-8, the Ark had been hidden away by Jeremiah in a "cavernous chamber" until "God should gather His people together again." That time had now come, though not in the sense predicted by Jeremiah, and the Ark stood revealed in the open Temple of heaven, the symbol of God's faithfulness in keeping His covenant (cf. Revelation 2:17*). The rest of the drama of the book is worked out in full view of the open Temple.

12 Chapter 12 

Verses 1-17
Revelation 12. The Vision of the Woman, the Child, and the Dragon.—This chapter has always presented difficulties to the student of Revelation. Two questions present themselves: (a) What is the connexion of this chapter with the previous part of the book? (b) What interpretation did the writer intend his readers to put upon the vision? The first question has been answered in many ways. Some scholars regard this passage as a fresh interlude, and think that it is unconnected with the main movement of the drama. It is often explained as a fragment of a Jewish Apocalypse which the writer determined to utilise, though he failed altogether to weave it into the thread of the argument. The most probable explanation is as follows. The theme of the second part of the Apocalypse is the struggle against Antichrist, and this chapter forms the introduction. Antichrist is first introduced almost incidentally in Revelation 11:7 and the allusion in that passage is here developed and carried a stage further on. The second question is equally difficult to answer. There are three characters in this scene—the woman, the child, the dragon. There is no difficulty about the identification of the dragon. It undoubtedly represents Antichrist, but the other two characters are not so easy to explain. The child is generally understood to represent the Messiah, but the details of the story do not correspond with the facts of the life of Jesus. Jesus was not "caught up unto God" immediately after birth, and the description in Revelation 12:5 of "a man child who is to rule all the nations with a rod of iron" does not seem an appropriate description of His mission. It is difficult, therefore, to suppose that this chapter was written with full knowledge of the life of the actual Messiah. It is, however, when we come to ask what is meant by the woman that the problem becomes acute. We may dismiss at once the theory that identifies her with the Virgin Mary. There is not a single detail of the narrative which suits such an hypothesis. Nor can we suppose that the woman was intended to denote the Christian Church if the child is to be regarded as the Messiah. It was not the Christian Church that produced the Messiah: it was the Messiah who created the Christian Church. The only reasonable explanation is that the woman personifies the people of Israel. The best interpretation of the chapter is, therefore, that we have here a pre-Christian Apocalypse representing Israel in travail with the Messiah and that this Apocalypse has been inserted by the author of the book without any attempt to reconcile it with the facts of the life of the actual Messiah. Gunkel thinks that the basis of the story was a Babylonian myth. [No story of the birth of Marduk has been discovered; Gunkel postulates the existence of a myth of his birth on the lines of the myth of the birth of Apollo. Dieterich derived our passage from the Greek myth of the birth of Apollo; Bousset has called attention to the Egyptian myth of the birth of Horus. The parallels with our passage are too close to be accidental. Probably there was a widespread myth, of which the Greek and Egyptian forms are variants, describing how the god of light was successfully born in spite of the attempt of the dragon of darkness and chaos to prevent his birth. See Peake, The Person of Christ in the Revelation of John, in Mansfield College Essays.—A. S. P.]

Revelation 12:1. a woman: the people of Israel in the early part of the chapter, and later on probably the Christian community.—the sun: the imagery used here is probably suggested by a passage in the Testaments of the Twelve Patriarchs, "Judah was bright as the moon and under his feet were twelve rays" (Test. Naph. 5).—twelve stars: probably an allusion to the twelve tribes.

Revelation 12:2. child: the Messiah.

Revelation 12:3. dragon: Antichrist; in Revelation 12:9 he is identified with "the old serpent who is called the Devil and Satan."—seven heads and ten horns: the frequent occurrence of similar terms in the Book of Daniel makes it clear that the writer uses them to cover a reference to kings or kingdoms. What the original writer of this little Apocalypse intended by these words cannot be discovered, but our author obviously meant them to refer to Roman Emperors.

Revelation 12:4. draweth the third part: for the metaphor cf. Daniel 8:10.

Revelation 12:5. child was caught up unto God: this cannot refer to any event in the life of Christ, unless it be to the Ascension, but must be an imaginary picture of the Messiah's experience drawn by a pre-Christian writer.

Revelation 12:6. A prediction of Israel's fate after the Messiah's departure. 1260 days: (Revelation 11:2*) suggested by the 3 years of Dan.

Revelation 12:7. The war in heaven described in the following verses has its analogy in the wars of the Olympian gods described by Homer and Virgil (cf. Ephesians 6:12*).—Michael: the guardian angel of Israel (cf. Daniel 10:13; Daniel 10:21; Daniel 12:1).

Revelation 12:8. This verse seems to imply that the final fall of Satan from heaven (cf. Luke 10:18) did not take place till this conflict, but perhaps the words should not be unduly pressed.

Revelation 12:10. The victory of Michael is followed by a paean of triumph.

Revelation 12:11. The victory in heaven is followed by a victory of the martyrs upon earth.

Revelation 12:12. a short time: afterwards defined as 3 years (Revelation 12:14).

Revelation 12:14. two wings of the great eagle: we must not attempt to turn poetry into prose and find some definite fact beneath this phrase. All that it denotes is that in some mysterious way the woman was enabled to escape.—a time, times, etc.: i.e. 3½ years (Daniel 7:25*, Revelation 11:2*).

Revelation 12:15. cast out . . . water: the tangible facts covered by this phrase cannot be deciphered. Some have interpreted it of the Roman armies [at the siege of Jerusalem, 66-70]; others of the persecutors; others of the influx of heretical opinions. If these words were in the early Apocalypse, they are probably meant to be indefinite.

Revelation 12:16. the earth opened: here again it is useless to look for an answering fact [e.g. the escape of the Jerusalem Christians to Pella, or the death of a persecuting emperor.—A. J. G.]. The phrase simply means that help would come from unexpected quarters. [There are streams in Asia Minor, e.g. the Lycus and the Chrysorrhous, which flow for a distance underground.—A. J. G.]

Revelation 12:17. the rest of her seed: the followers of the Messiah, especially those outside Palestine, e.g. in Asia Minor.—[and he stood: possibly we should read, "and I stood" (AV), and connect with next chapter.—A. J. G.]

13 Chapter 13 

Introduction
Revelation 13. This chapter records the appearance of two beasts: (a) the one rising from the sea (Revelation 13:1-10), (b) the other springing from the earth (Revelation 13:11-18). The first beast is conquered by the dragon, the second beast derives its authority from the first. The chapter throughout is reminiscent of Daniel 7. The first beast is generally identified with the Roman Empire and the second with the spirit of paganism which inculcated the cult of Csar-worship. The portrait of the first beast in the concluding verses seems to individualise in the person of Nero; at any rate this appears to be the most plausible interpretation of the number 666. The point of the chapter seems to be this. The dragon, beaten in the heavenly war by Michael and his angels, turns his attention to earth, and endeavours to exterminate the Christian faith by inspiring the Roman Empire to persecute.

Verses 1-10
Revelation 13:1. a beast coming up out of the sea: cf. the vision of the four great beasts that come up out of the sea in Daniel 7:3. As the beasts in Daniel represent empires, we may suppose that this beast also stands for an empire.—ten horns: the horns represent emperors, either beginning with Julius Cæsar and ending with Titus or beginning with Augustus and ending with Vespasian, or if we omit some or all of the three usurpers (Galba, Otho, Vitellius) we may end with Domitian, Nerva, or even Trajan. [Perhaps the "seven heads" are emperors (Augustus to Titus), and the "ten horns" provincial governors or dependent kings, cf. Revelation 17:12*, p. 939.—A. J. G.]—names of blasphemy: possibly the name "Augustus," which means "worthy of worship," or the title "God," which, as we know from the inscriptions, many of these kings assumed.

Revelation 13:2. leopard . . . bear . . . lion: in Daniel 7:4-6, the lion, the bear, and the leopard are distinct. Here the qualities of all three animals are ascribed to a single beast.—the dragon: the power of the beast was derived from Satan.

Revelation 13:3. one of the heads . . . smitten: note the point of contact between this description of the boast and the description of the Lamb "as it had been slain" (Revelation 5:6). This phrase must be interpreted in the light of Revelation 17:8, and doubtless refers to the legend of Nero redivivus (Revelation 17:8*).

Revelation 13:5. Cf. the description of Antiochus Epiphanes in Daniel 7:8-20.—forty and two months: the length of the persecution of Antiochus, 3½ years (cf. Revelation 11:2 f.*, Revelation 11:9; Revelation 11:11, Revelation 12:6).

Revelation 13:6. If, with the best MSS, we omit "even" the words "them that dwell in the heaven" define and explain the term "tabernacle of God."

Revelation 13:8. shall worship him: i.e. the beast, a reference to Emperor-worship, which was so prevalent at this time (p. 775).—book of life: Revelation 3:5*.—from the foundation of the world: the connexion of this clause is uncertain. Most people attach it to "the Lamb slain," and make it indicate the eternal character of the sacrifice of Christ. The parallel passage in Revelation 17:8, "written in the book of life from the foundation of the world," strongly suggests that a similar connexion of the words ought to be understood here.

Revelation 13:10. Cf. Jeremiah 15:2, Matthew 26:52. The text and meaning of this verse are uncertain. The AV renders "He that leadeth into captivity shall go into captivity: He that killeth with the sword must be killed with the sword." The faith of the Christian Church is sustained by the belief that acts of persecution will recoil upon the heads of the persecutors, and vengeance will be meted out to them by God. The RV, following a more reliable text, modifies the first clause, "If any man is for captivity into captivity he goes," but keeps the second clause practically unaltered. There is an ambiguity about this second clause. It may have the meaning of the AV, but it may also mean "If any man shall kill with the sword, with the sword must he (i.e. the murdered man) be killed." The former rendering is much more natural, but it completely spoils the parallelism between the two clauses and brackets together two incommensurate ideas. It is essential that the parallelism of the clauses should be maintained even at the cost, as Hort suggests, of emending the text. The passage is probably based on Jeremiah 15:2, "Such as are for death to death and such as are for the sword to the sword." The words seem to inculcate the Christian duty of acquiescing in the will of God even though persecution and martyrdom were involved. It was by accepting the suffering which might come upon him that the Christian exemplified his loyalty and faith. Failing this interpretation of the passage, it will be necessary to fall back upon the weaker text of the AV. The RV cannot be right unless the second clause is explained as above.

Verses 11-18
Revelation 13:11-18. The Second Beast.—This represents the spirit of paganism, and more particularly the priestly system which was organised to enforce Cæsar-worship.

Revelation 13:11 f. The second beast is regarded as inferior to, and deriving its authority from, the first.

Revelation 13:12. to worship: an allusion to Emperor-worship.—deathstroke: cf. Revelation 13:3; an allusion to Nero redivivus (Revelation 17:8*).

Revelation 13:13. great signs: an allusion to the displays of magic by the priests for the purpose of deceiving the people.

Revelation 13:14. an image of the beast: a statue of the emperor which was used in Csar-worship.

Revelation 13:15. to give breath unto it: an allusion to the pretended miracles wrought by the priests, like the later miracles of the Middle Ages, by which a stone image was made to move and act like a living being.

Revelation 13:16. a mark upon their right hands: like the stamp embossed on official documents bearing the name of the emperor and the year of his reign. [In later persecutions, at least, certificates were given to those who sacrificed or otherwise fulfilled the regulations of pagan worship.—A. J. G.] As to whether the devotees of Emperor-worship were actually branded on the hand or the forehead we have no information beyond this passage, and possibly here the language may be apocalyptic (cf. the seal on the foreheads of the saints in Revelation 7:3). But it seems certain that there was some sign or mark which served to distinguish pagan worshippers from Christians.

Revelation 13:17. Christians, since they lacked this mark, are said to have been boycotted in the markets and were neither allowed to buy nor sell.—the name of the beast: i.e. the name of the emperor.

Revelation 13:18. Here is wisdom: these words are a challenge to the readers of the Apocalypse. If any man regards himself as wise, let him try to read the riddle of the number of the beast.—it is the number of a man: we are to look among the ranks of men, and not of angels or supernatural beings, for the answer to the riddle.—Six hundred and sixty and six: the riddle is, "Find the man, the letters of whose name, when regarded as numerals, sum up to the total 666." There have been many guesses, but very few of them have any claim upon our attention. We may dismiss all those theories which find the "number of the beast" in some later personage as Muhammad, Luther, or Napoleon. The beast lived in the age when the book was written. The best solution is that he was Nero. The words Neron Cæsar or Nero Cæsar when written in Hebrew characters make up the numbers 666 and 616 respectively, and as both readings, viz. 666 and 616, are found in vogue in early times, and the solution does for both, we may regard it as tolerably certain that this is the key which fits the lock. [There may be an implied contrast between 666 and 777, the triple repetition of the perfect number. In Orac. Sibyll. 1:328, the number 888 represents Christ (Swete)—A. J. G.] [At a date earlier than this passage in the Sibylline Oracles, Marcus the Valentinian pointed out that the name Jesus made up 888 in Greek letters. Possibly the number 666 was an ancient symbol of the beast. The writer has observed that it also fits a man (not perfectly well, for Neron Cæsar in Hebrew character would more naturally sum up to 676, but written "defectively" it gives 666); the ancient beast of apocalyptic tradition is thus incarnate in a man. Hence the ending of the passage, "Let him count the number of the beast, for it is the number of a man," i.e. not simply the number of the beast, but at the same time the number of a man. The beast is incarnate in Nero.—A. S. P.]

14 Chapter 14 

Introduction
Revelation 14. Third Interlude.—Three Visions: (a) the Lamb on Mt. Zion (Revelation 14:1-5), (b) the three angels (Revelation 14:6-13), (c) the harvest and vintage of the world (Revelation 14:14-20).

Verses 1-5
Revelation 14:1-5. After the horror and tragedy of the last two chapters, we have another pause in the movement of the drama, a new vision of heaven and the bliss of the redeemed.

Revelation 14:1. the Lamb: this chapter recalls the vision in ch. 5 (cf. Revelation 5:6).—mount Zion: Zion is the Christian Acropolis, but whether the reference here is to the earthly or heavenly Zion cannot be determined. For the 144,000, cf. Revelation 7:4, where possibly the number covers only Jewish Christians. Here there is no suggestion of any such limitation, for in Revelation 14:3 they are described as "they that had been purchased out of the earth."—name . . . on their foreheads: cf. Revelation 7:3 f. and contrast the mark on the foreheads of the worshippers of the beast (Revelation 13:16).

Revelation 14:2. many waters: cf. Revelation 1:15.

Revelation 14:3. a new song: cf. Revelation 5:9.—four . . . elders: Revelation 4:4; Revelation 4:6*.

Revelation 14:4. they are virgins: the term virgin is in the masculine, and should be translated "celibates." Whether it is to be taken literally here is disputed. As Swete says, "No condemnation of marriage, no exclusion of the married from the highest blessings of the Christian life, finds a place in the NT." And if we were to press the meaning of the word "virgin" or "celibate" here, this passage is an exception to the general teaching of the NT. Moreover, the imagery used in chs. 21f. throws a halo of sanctity over marriage. The probability is therefore that the words here describe not celibates but men who had kept the marriage-bond inviolate.

Verses 6-12
Revelation 14:6-12. The Vision of the Three Angels.
Revelation 14:6. an eternal gospel: it is doubtful whether gospel is here used in its technical sense. It probably means a proclamation of good news. The proclamation here is one which urges men to fear and worship God in view of the coming judgment (cf. Mark 1:15).

Revelation 14:8. Babylon: there can be no doubt that Babylon here means Rome. There are traces in other apocalyptic literature of the same usage of the word.—fornication: probably in a metaphorical sense to denote idolatry.

Revelation 14:9. worshippeth the beast: a reference to Emperor-worship. The beast is probably Nero, as in ch. 13.—mark in his forehead: cf. Revelation 13:16.

Revelation 14:10. The description of the punishment of the pagan world is based upon the imagery of Psalms 75:8, Isaiah 30:33; Isaiah 51:22 f.

Revelation 14:13. "a new beatitude which needed a voice from heaven to proclaim it" (Swete). [Yea, saith the Spirit—the response of the inspired seer.—that they may rest: in that they rest. Their labours are over, but not their works, "for their works follow with them."—A. J. G.]

Verses 14-20
Revelation 14:14-20. The Harvest and the Vintage of the World.—The scene culminates in a vision of the Parousia, and an ingathering of the spiritual harvest.

Revelation 14:14. The coming of the Son of Man on the clouds, which was first suggested by a misinterpretation of Daniel 7:13, is one of the most familiar ideas in Christian eschatology (cf. Mark 14:62, Matthew 24:30).—like unto a son of man: Daniel 7:13*. The phrase originally denoted the advent of a new kingdom with human qualities and characteristics in contrast to earlier empires, which could only be described under the figure of beasts. Later on, however, especially in the Book of Enoch, the term "Son of Man" was used to denote the Messiah, and this later usage of the phrase led to a misinterpretation of the passage in Daniel.

Revelation 14:15. send forth thy sickle: for the metaphor, cf. the parable of the harvest in Mark 4:29. Many scholars think that the harvest represents the ingathering of the saints, the vintage the ingathering of the wicked for their doom.

Revelation 14:19. winepress: the metaphor comes from Isaiah 63:1-6.

Revelation 14:20. without the city: winepresses were generally erected outside the walls of a city, but the phrase no doubt suggests the further meaning that capital punishment was inflicted on criminals without the city" (cf. Hebrews 13:12).

15 Chapter 15 

Introduction
Revelation 15, 16. The Seven Bowls.—This new cycle of catastrophes is parallel to the seals and the trumpets. Ch. 15 is introductory, and simply sets the stage for this new movement in the drama.

Verses 1-8
Revelation 15:1-8. The Preparation for the Vision of the Bowls.
Revelation 15:1. which are the last: an indication that we are nearing the end of the tragedy.

Revelation 15:2. Before the plagues are poured out from the bowls we have a new vision of heaven and the triumphs of the redeemed.—glassy sea: cf. Revelation 4:6.—mingled with fire: this addition to the description of the heavenly sea is difficult to explain. "The crystal light of the sea of glass is reddened as by fire," and "The red glow on the sea spoke of the fire through which the martyrs passed, and yet more of the wrath about to fall upon the world which had condemned them" (Swete). This seems to be the only possible explanation. The lurid light of the coming judgment was reflected in the sea of glass. [There may, however, be no symbolism intended. The writer may use features in his description suggested by physical phenomena, in this case by the sunset on a still sea or lake. Details in these descriptions are perhaps not to be pressed any more than details in parables.—A. S. P.]—victorious from the beast: i.e. those who had refused to worship the Emperor and suffered martyrdom in consequence.—the number of his name: i.e. 666 (cf. Revelation 13:18).

Revelation 15:3. the song of Moses: the song of triumph after the passage of the Red Sea which is given in Exodus 15.—the song of the Lamb: the new song of the redeemed. The character of this song is rather surprising. We should have expected a reference to the martyrs and certainly an allusion to the Lamb. Swete suggests that "In the presence of God the martyrs forget themselves, and their thoughts are absorbed by the new wonders that surround them . . . they begin to see the great issue of the world-drama, and we hear the doxology with which they greet their first unclouded vision of God."

Revelation 15:5. the tabernacle of the testimony: Revelation 11:19*. Both in Hebrews and the Apocalypse the Tabernacle, rather than the later Temple, is the symbol of the Divine presence.

Revelation 15:6. the seven angels . . . plagues: see ch. 16.—arrayed with precious stones: there is an interesting variation in the Gr. text here which accounts for the difference between AV and RV. The difference is explained by the fact that the Gr. words for "linen" (linon) and "precious stone" (lithon) are spelt exactly alike with the exception of a single letter, and might be easily interchanged. Authorities differ in their preference for one or other of two readings. Those who, with RV, adopt "precious stones" interpret the phrase by a reference to Ezekiel 28:13. [The RV is intrinsically so improbable that one would hesitate to accept it even if it stood in the autograph, were that accessible. No one who has had much experience in the extent of error that arises in copying or in writing from dictation will easily believe that any weight of MS testimony could justify the acceptance of a reading so incredible. Ezekiel 28:13 speaks of a number of stones, not of one, and Toy renders "adornment" rather than "covering."—A. S. P.]

Revelation 15:7. living creatures: see Revelation 4:6*.—golden bowls: see Revelation 5:8
Revelation 15:8. temple . . . smoke: based on Isaiah 6:4.

16 Chapter 16 

Introduction
Revelation 16. The Vision of the Bowls and the Plagues.—The seven bowls correspond to the seven seals and the seven trumpets, but there is this difference: "the beast" or Antichrist has now made his appearance in the drama, and the wrath of God is poured out upon him and his worshippers.

Verses 1-10
Revelation 16:2. The first bowl. The wrath of God is poured out on the worshippers of the beast, i.e. Antichrist, i.e. Nero.—mark of the beast: Revelation 13:16*.—worshipped his image: i.e. the image or statue of the emperor (cf. Revelation 13:14 f.).

Revelation 16:3. The second bowl, like the second trumpet (Revelation 8:8), destroys the "living creatures in the sea." Cf. also the first of the Egyptian plagues (Exodus 7:7-21).

Revelation 16:4. The third bowl, following the precedent of the third trumpet (Revelation 8:10), destroys the rivers and springs.

Revelation 16:5. angel of the waters: in later Jewish thought every part of nature was under the control of some angel. The Book of Enoch (6:62) speaks of "the angels which were over the powers of the waters." Here the angel recognises the righteousness of the Divine action.

Revelation 16:6. The explanation of the form which the Divine retribution assumed.

Revelation 16:7. the altar saying: "a response comes to the angel of the waters from the altar in heaven" (Swete).

Revelation 16:8. The fourth bowl, like the fourth trumpet (Revelation 8:12), affects the sun, but whereas the trumpet diminishes its power, the bowl intensifies its heat

Revelation 16:10. The fifth bowl. The first four bowls produce general effects, but now the wrath of God smites the beast (Nero or Domitian) on his throne.

Verses 11-16
Revelation 16:12. The sixth bowl lets loose forces in the Far East, at or near the river Euphrates (Revelation 9:14*), to attack and destroy the Roman Empire.—Euphrates . . . dried up: the object of this is to make it easy for the nations of the Far East to swoop down on the Roman Empire.

Revelation 16:13. dragon . . . beast . . . prophet: Revelation 12:3*, Revelation 13:1; Revelation 13:11*; "the prophet" here is the beast that comes up out of the earth in Revelation 13:11.—unclean spirits . . . frogs: metaphor for evil influences and impure impulses. [In Persian mythology frogs are regarded as agents of Satan.—A. J. G.]

Revelation 16:14. unto the kings: to marshal the forces of unrighteousness to resist the doom of God.

Revelation 16:15. Here the story of doom is interrupted for the moment, and a word of comfort and exhortation is vouchsafed to the Christians.

Revelation 16:16. The prophet resumes, and pictures the mustering of the forces on the final battle-field at Har-Magedon (the more correct way of spelling the familiar Armageddon). The name Har-Magedon means "the mountains of Megiddo." We should naturally have looked for a word signifying the plain of Esdraelon on which Megiddo was situated, since that place was the scene of many battles in which the armies of Israel were concerned, and merited the description of G. A. Smith, "the classic battleground of Scripture." There were mountains near at hand, however, and the writer may have been influenced by Ezekiel 38:8; Ezekiel 38:21; Ezekiel 39:2; Ezekiel 39:4, where the forces of Gog meet their overthrow "upon the mountains of Israel" (cf. Isaiah 14:25).

Verses 17-21
Revelation 16:17. The seventh bowl. The scene of destruction this time is "the air." A mighty earthquake and a storm of hail follow, which involve the whole world, and specially Rome, in ruin.—lightnings . . . thunders: so also after the seventh trumpet (Revelation 11:19).—a great earthquake: earthquakes followed the opening of the sixth and seventh seals (Revelation 6:12, Revelation 8:5) and the seventh trumpet (Revelation 11:19), but this earthquake is described as the greatest of all.

Revelation 16:19. the great city: here undoubtedly Rome (Revelation 11:8*).—Babylon: Rome (cf. Revelation 14:8, 1 Peter 5:13*).

Revelation 16:21. great hail: cf. the seventh trumpet (Revelation 11:19).—a talent was a round weight ranging from 108 to 130 lbs.—blasphemed God: the plagues only hardened the hearts of the opponents of Christianity (cf. Revelation 9:21).

17 Chapter 17 

Introduction
Revelation 17. The Vision of the Harlot and the Beast.—In Revelation 14:18 and Revelation 16:19 brief statements have been made concerning the overthrow of Babylon, the name which is used in Revelation to denote the Roman Empire. In ch. 17 the whole drama of the destruction is unfolded in the form of a vision. A scarlet woman appears riding on a beast with seven heads and ten horns (cf. Revelation 13:1*). The woman is described as "drunk with the blood of the saints and the martyrs." The beast and the woman war against the Lamb of God and are overthrown. The explanation of the vision is apparent from the statements made by the seer himself. The woman represents Rome, "the city of the seven hills." The beast is the Empire personified in the Emperor Nero. The "seven heads" are seven kings, and the "ten horns" ten provincial rulers or satraps. Nothing could exceed the lurid picture of the Roman Empire drawn in the chapter, but the Neronian persecution justifies and more than justifies all that is written here.

Verses 1-8
Revelation 17:1. harlot . . . waters: the description of Babylon in Jeremiah 51:13, "thou that dwellest upon many waters," is here transferred to Rome. [Ultimately it goes back probably still further. The "many waters" refer to the watery chaos, the chaos monster, so that the beast on which the woman sits is really identical with the many waters on which she is said to sit in this verse.—A. S. P.]

Revelation 17:2. kings . . . fornication: the imagery is that of OT (cf. Isaiah 23:17). The sin of which these kings were guilty "consisted in purchasing the favour of Rome by accepting her suzerainty and with it her vices and idolatries" (Swete).

Revelation 17:3. into a wilderness: cf. Isaiah 31.—scarlet-coloured beast: the beast, as in Revelation 13:1-10, is the political power of Rome personified in Nero. The term "scarlet" indicates the pomp and splendour of the Empire.—full of names of blasphemy: i.e. the imperial titles which claimed Divine honours for the Emperor.—seven . . . horns: Revelation 12:3*.

Revelation 17:5. Mystery: the term here means "symbol," and the whole phrase signifies, "This woman is the symbol of Babylon the Great."

Revelation 17:6. drunk with the blood: a reference to the Neronian persecution. [If a Jewish source has been employed here, the original reference may have been to the appalling bloodshed in the war with Rome and the sufferings which followed the suppression of the rebellion. See p. 774.—A. S. P.]

Revelation 17:7. the mystery of the woman: i.e. what the woman symbolises.

Revelation 17:8. was and is not: like "the wounded head" in Revelation 13:3, this phrase evidently refers to the legend of Nero redivivus. A widespread rumour was current through the Empire that Nero was not actually dead but in hiding and would soon return. Cf. Tacitus (Hist. ii. 8), "About the same time Greece and Asia were greatly alarmed by a false report that Nero was about to reappear . . . so that many pretended that he was alive and even believed it." For other references to this belief, cf. Cent.B, pp. 56ff.—out of the abyss: this phrase implies that Nero had actually died, though in Revelation 13:3 he seems to have recovered from his "wounded head." These contradictory statements represent two different forms of the legend.—name . . . book of life, etc.: Revelation 13:8*.

Verses 9-18
Revelation 17:9. seven mountains: Rome was described as "the city of the seven hills."

Revelation 17:10. seven kings: this is a second interpretation of the "heads." The most probable explanation is: "The five are fallen," i.e. Augustus, Tiberius, Caligula, Claudius, and Nero are dead; "the one is," i.e. Vespasian is still reigning, "the other is not yet come," i.e. Titus is still to ascend the throne as seventh emperor (but cf. p. 928).

Revelation 17:11. an eighth and is of the seven: i.e. Nero, who was the fifth emperor in the foregoing list, and on his return would be the eighth.

Revelation 17:12. ten horns: probably ten Parthian satraps who were about to assist Nero to recover his kingdom and would be rewarded for their loyalty by receiving kingdoms.—for one hour: the rule of Nero redivivus would be of the shortest possible duration.

Revelation 17:14. The victory of Christ over the empire of Antichrist.

Revelation 17:16. the ten horns: Revelation 17:12*.—shall hate the harlot: the belief was that Nero would return in fury to wreak vengeance on Rome.

Revelation 17:17. God uses the plans and devices of His enemies to fulfil His own purposes.

Revelation 17:18. the great city: this verse proves that "Babylon" in this chapter must mean Rome, for the phrase "which reigneth over the kings of the earth" could only apply to Rome.

18 Chapter 18 

Introduction
Revelation 18. The Dirge over the Fallen City.—This chapter contains a very fine threnody over Rome after her fall. It describes her desolation and ruin and the paralysis of her trade and commerce.

Verses 1-12
Revelation 18:1. another angel: we have no means of identifying this angel of doom.

Revelation 18:2. habitation . . . bird: cf. Isaiah 13:21 f; Isaiah 34:14, where the rained cities of Babylon and Edom become the haunts of unclean spirits.

Revelation 18:3. kings of the earth: Revelation 17:2*.

Revelation 18:4. come forth: "the cry ‘come forth' rings through Hebrew history (e.g. Genesis 12:1; Genesis 19:12, Numbers 16:26, Isaiah 52:11). . . . In this context the sauve qui peut is to be regarded partly as a feature borrowed from the OT model, partly as a warning to Christians at Rome to shun entanglement in the sin and punishment of Babylon" (Swete).

Revelation 18:6. double unto her: this phrase is explained by Jeremiah 16:18 (cf. Isaiah 40:2).

Revelation 18:9. all the kings of the earth: Revelation 17:2*. The vassal kings are the first to take up the strain of woe, because Rome was the prop upon which they leaned, and when it fell, they lost their main support.

Revelation 18:11. the merchants: Rome was the market of the world in the first century of our era, and the merchants bemoan the loss of their trade. The list of the imports given in Revelation 18:11-14 is an indication of the wealth and luxury of the time.

Revelation 18:12. thyine wood: i.e. all kinds of scented wood. Citrus or thyine wood was much prized for its veining, and was largely used in the manufacture of dining tables.

Verses 13-19
Revelation 18:13. cinnamon: probably not the spice now called by that name but an unguent or cosmetic used as a perfume.—chariots: a fashionable kind of equipage much used in Rome by the wealthy classes.—souls of men: the Gr. phrase does not refer to what we mean when we use the term "soul." It denotes simply "the natural life." "Lives of men" would be the more exact rendering. The writer is alluding to "the traffic in human life," whether in the form of slavery or immorality, or the brutal sports of the amphitheatre.

Revelation 18:14. And the fruits: lit. "and the ripe fruit of the desire of thy soul is gone from thee" (Swete) and all thy rich and sumptuous things have perished. "Just when the fruit of the labour of many generations seemed ready to fall into the mouth it had vanished like a dream (Swete).

Revelation 18:17. The dirge of the shipmasters and mariners follows that of the merchants.

Revelation 18:17-19. There are many reminiscences in this passage of the lament over the fall of Tyre in Ezekiel 27.

Verses 20-24
Revelation 18:20-24. The Rejoicing in Heaven over the Fall of Rome.
Revelation 18:20. judged your judgement: vindicated the cause of the Christian Church against Rome. 

Revelation 18:21. took up a stone: a symbolical action to represent the utter destruction of the city (cf. Jeremiah 51:63 f.). "As this stone is flung into the deep, so shall Babylon vanish" (Swete).

Revelation 18:22. The sound of merriment and revelry is stilled: no sounds will in the future come from its industrial life, or domestic labour. The stillness of death will be over everything. For the imagery cf. Ezekiel 26:13, Jeremiah 25:10.

Revelation 18:24. all that have been slain: the language of this passage is hyperbolical. Rome could not be held responsible for all the martyrdoms that had occurred in the history of Israel. The seer, however, is referring principally to the martyrdoms of his own day, and as Rome was mistress of the world and responsible for its good government, "the loss of the lives sacrificed throughout the Empire lay at her door" (cf. Matthew 23:35).

19 Chapter 19 

Introduction
Revelation 19. The Hallelujah of Victory in Heaven and the Marriage of the Lamb.—We have here another illustration of the contrasts in the Book of Revelation. Ch. 18 gives us a dark and gloomy picture of Rome, 19 paints the scene of triumph in heaven.

Verses 1-10
Revelation 19:1-10. The Marriage of the Lamb.
Revelation 19:1. Hallelujah: this term is found in NT only in this chapter. It means "Praise ye the Lord." It occurs in several psalms, but is always translated in the versions. The term itself is first found in the Apocrypha; cf. Tobit 13:18, "All her streets shall say ‘Hallelujah'!"

Revelation 19:2. the great harlot: Rome (cf. Revelation 17:1 ff.*).

Revelation 19:3. her smoke: i.e. the smoke from the ruins of the city.

Revelation 19:4. elders . . . creatures: Revelation 4:4; Revelation 4:6*.

Revelation 19:7. marriage of the Lamb: the first suggestion of a new theme, worked out in more detail in ch. 20. "It is the manner of the writer to throw out hints of the next great scene some time before he begins to enter upon it" (Swete). The metaphor of marriage is often found in OT to denote the ideal relationship between God and His people (cf. Hosea 2:19, Isaiah 54:1-8, Psalms 45), and it is taken over in NT in the teaching of Jesus (Matthew 25:1) and by Paul (e.g. Ephesians 5:23 ff.).—his wife: i.e. the New Jerusalem, the Church of Christ (cf. Revelation 21:2).

Revelation 19:8. righteous acts: we must compare with this the statement in Revelation 7:14, "They washed their robes and made them white in the blood of the Lamb."

Revelation 19:10. see thou do it not: this prohibition, which is repeated in Revelation 22:8 f., seems to be introduced as a protest against the tendency to the worship of angels which undoubtedly existed in Asia Minor, as we know from the Epistle to the Colossians.—hold the testimony of Jesus: the meaning of this phrase is not quite clear. It may mean either "the testimony to Jesus," i.e. the common faith in Jesus, or the witness of Jesus Himself in their hearts.—the spirit of prophecy: one of the difficulties in the early Church was to find some criterion to judge between true and false prophets (1 John 4:1-3*). Here the "testimony of Jesus" is made the standard. The phrase means that the true prophet is to be recognised by the testimony of Jesus, i.e. either by his faithfulness to the common faith of the Church in Jesus (cf. 1 Corinthians 12:3*), or, less probably, by the fact that he has the witness of Jesus in his heart.

Verses 11-21
Revelation 19:11-21. The Vision of the Triumphant Christ.—This paragraph really forms an introduction to the closing section of the book, where at last, after many pauses and delays, we reach the real dénouement. The last act of the drama falls into five scenes, of which this is the first. In this scene Christ is portrayed as a warrior riding on a white horse to the final conflict with Anti-christ.

Revelation 19:11. a white horse: the same imagery is used in Revelation 6:2, but "the white horse" there does not represent Christ but the spirit of militarism.—Faithful and True: cf. Revelation 1:5, Revelation 3:7; Revelation 3:14
Revelation 19:12. flame of fire: cf. Revelation 1:14.—name which no man knoweth: cf. Revelation 2:17, Revelation 3:12. This phrase seems to imply that the names usually bestowed upon Christ do not exhaust the significance of His person. "Only the Son of God can understand the mystery of His own Being" (Swete); cf. Matthew 11:27, "no one knoweth the Son, save the Father."

Revelation 19:13. sprinkled with blood: The readings vary. Probably RV is right, but "dipped in blood" (AV) has very strong MSS support.—The Word of God: this phrase is probably used here with the same meaning as in the Prologue to the Fourth Gospel. "The Word" or Logos is employed in a technical sense (John 1:1*).

Revelation 19:15. sharp sword: cf. Revelation 1:16.—rod of iron: cf. Revelation 2:27, Revelation 12:5.—winepress: cf. Revelation 14:19.

Revelation 19:16. garment . . . thigh: these phrases do not refer to two different inscriptions, but mean "on the cloak and on that most exposed part of it which covers the thigh" (Swete).—King of Kings: the same title is bestowed on the Lamb in Revelation 17:14.

Revelation 19:17. Cf. Ezekiel 39:17-20, where the birds of prey are summoned to feast on the bodies of the slain.

Revelation 19:19. I saw the beast: the last reference to the beast (the Roman power personified in Nero) was in Revelation 17:16 ff., where he was forming a confederation of ten kings for the destruction of Babylon.

Revelation 19:20. the false prophet: cf. Revelation 16:13. In Revelation 13:11 f. he is described as the beast that cometh from the land.—the signs: a reference to the miracles wrought by "the false prophet" (Revelation 13:13)—the mark of the beast: Revelation 13:16*.—the lake of fire: this phrase occurs in Revelation 20:10; Revelation 20:14 f., Revelation 21:8. The expression is parallel to "the Gehenna of fire" of the Gospels (Matthew 5:22, Mark 9:43). Though burning by fire is the usual doom for the wicked (cf. Daniel 7:11, Matthew 13:42), the phrase "lake of fire" is peculiar to Revelation.

20 Chapter 20 

Introduction
Revelation 20. This chapter contains three scenes: (a) the binding of Satan and the millennial reign of Christ (Revelation 20:1-6); (b) the release of Satan and the final conflict (Revelation 20:7-10); (c) the general resurrection and the last judgment (Revelation 20:11-15). [J. H. Moulton, Early Zoroastrianism, p. 326, compares from the Bundahish "the final unchaining of Aþi Dahâka, the Old Serpent, which prepares for his final destruction, and the detail that he swallows the third part of men and beasts: cf. Revelation 20:2, Revelation 20:7-10; Revelation 8:7-12; Revelation 9:15."—A. S. P.]

The first scene raises the problem as to the meaning of the millennium. Christ is described as reigning with the martyrs for a thousand years. The interpretation of this statement has caused endless controversy. We must approach the question by discussing the relation of the statements in the Apocalypse to current Jewish thought. The view, which was originally held, and which is strongly advocated in Daniel, maintained that the Kingdom of God which was to be established on earth would be everlasting (cf. Daniel 2:44; Daniel 7:27). Gradually, however, this gave way to the belief that the Messianic kingdom would be of limited duration. Various periods are allotted to the kingdom by different writers. The first reference to 1000 years is found in the Slavonic Book of Enoch, which dates from A.D. 1-50. The idea of a millennium arose from a combination of Genesis 2:3 and Psalms 90:4. Six millennia of toil were to be succeeded by a millennium of rest. In other writers, however, we find other estimates of the length of the Messianic reign. 4 Ezra, for instance, puts it at 400 years. It is obvious, therefore, that Rev. simply incorporates an idea which was current at the time, and belonged to the ordinary panorama of apocalyptic belief. The reign of Christ and the martyrs is simply an attempt to Christianise the eschatological tradition in vogue at the time. Since the age of Augustine, however, an effort has been made to allegorise the statements of Rev. and apply them to the history of the Church. The binding of Satan refers to the binding of the strong man by the stronger foretold by Christ. The thousand years is not to be construed literally, but represents the whole history of the Church from the Incarnation to the final conflict. The reign of the saints is a prophecy of the domination of the world by the Church. The first resurrection is metaphorical, and simply refers to the spiritual resurrection of the believer in Christ. But exegesis of this kind is dishonest trifling. It ignores the fact that the reign described in this chapter is not a reign of the saints, but a reign of the martyrs, all others being definitely excluded, and even the martyrs are so clearly described as to leave no doubt whatever that the reference is to the martyrs of the writer's own day. Besides, to put such an interpretation on the phrase "first resurrection" is simply playing with terms. If we explain away the obvious meaning of the words, then, as Alford says, "There is an end of all significance in language, and Scripture is wiped out as a definite testimony to anything." The only course open to the honest student of the book to-day is to regard the idea of a millennium as an alien conception which was foisted upon Christianity by the Jewish Apocalyptic of the first century. There is no support to be found for it in the teaching of Jesus, or in the rest of NT.

Verses 1-6
Revelation 20:1-6. The Establishment of the Millennium.
Revelation 20:1. key of the abyss: Revelation 9:1*.—chain: i.e. manacle or handcuff.

Revelation 20:2. dragon: Revelation 12:3*.

Revelation 20:4. thrones: the imagery is suggested by Daniel 7:9.—they sat: the subject of the sentence is omitted, and we do not know who are here denominated as judges; probably, however, the saints and martyrs referred to in the subsequent verses (cf. 1 Corinthians 6:2).—the beast: i.e. the Emperor.—mark: Revelation 13:16*.—they lived and reigned: there is no definite statement in the passage as to whether "the reign" was in heaven or on earth.

Revelation 20:5. The rest of the dead: only the martyrs were raised from the dead; other Christians were apparently still in the sleep of death. This conception contradicts the teaching of Paul, who definitely states that "to be absent from the body" is to be "at home with the Lord" (2 Corinthians 5:8).—first resurrection: these words must be taken literally and not spiritualised. According to Rev. the first resurrection was confined to the martyrs.—second death: cf. Revelation 20:14.

Verses 7-10
Revelation 20:7-10. The Release of Satan and the Final Conflict.
Revelation 20:8. Gog and Magog: the names are taken from Ezekiel 38 f., where Gog is the name of a prince and Magog the name of his country. The reference is to an attack by hostile nations, but we have no means of further identification.

Revelation 20:9. the beloved city: Jerusalem.

Revelation 20:10. the final overthrow of Satan is here described.—beast and false prophet: Revelation 13:11*, Revelation 16:13*.

Verses 11-15
Revelation 20:11-15. The General Resurrection.
Revelation 20:11. great white throne: in contrast to the thrones of Revelation 20:4. "In the final judgment there is but one throne, since there is but one judge" (Swete); "white" symbolises the purity of the judgment.—fled away: cf. Revelation 16:20.

Revelation 20:12. the dead: i.e. the rest of the dead who did not share in the first resurrection.—books . . . book: the books contained the record of the acts and deeds of men, the book of life contained the names of the redeemed.

Revelation 20:13. Hades: the abode of the dead, not the place of their punishment.

Revelation 20:14. death and Hades are here personified and regarded as two demonic powers.—the second death: the wicked after the resurrection are condemned to a second, an eternal death, in the lake of fire (cf. Revelation 21:8).

21 Chapter 21 

Verses 1-8
Revelation 21:1-8. (a) The Distant View of the City.
Revelation 21:1. cf. Isaiah 65:17.—sea is no more: "To the apostolic age the ocean spoke of separation and isolation. . . . For this element of unrest, this fruitful cause of destruction and death, this divider of nations and churches, there could be no place in a world of social intercourse, deathless life, and unbroken peace" (Swete). [Ultimately this probably goes back to the conception of the sea as God's turbulent enemy, which often finds expression in the OT and is based on the Babylonian myth of the conquest of the chaos monster which preceded the creation of the world. The last things are to be like the first, the creation of new heavens and new earth will be preceded by an even more splendid triumph, in which God's ancient enemy will be utterly destroyed.—A. S. P.]

Revelation 21:2. new Jerusalem: see introductory remarks to this chapter.—a bride: cf. Revelation 19:7; also, for the imagery. Isaiah 61:10; Isaiah 62:5.

Revelation 21:3. the tabernacle: i.e. the abode of God; cf. John 1:14 mg., "The Word . . . tabernacled among us."

Revelation 21:4. death: here personified as in Revelation 20:13.—the first things: the former world.

Revelation 21:6. the Alpha and the Omega: Revelation 1:8*.

Revelation 21:7. He that overcometh: this phrase occurs in each of the letters to the seven churches. All the great promises of Rev. are made to "him that overcometh."—the fearful: the cowards who failed in the contest with paganism.—the abominable: those who took part in the abominations connected with the worship of the beast.—sorcerers: dealers in magic.—second death: Revelation 20:14*.

Verses 1-27
Revelation 21:1 to Revelation 22:5. The Vision of the New Jerusalem.—The doctrine of the new heaven and the new earth goes back to Isaiah 65:17, and is derived from the belief that the present world was so corrupt that it could not possibly be the seat of the Messianic kingdom, at any rate in its present condition. The idea was developed in the apocalyptic literature, especially in Ethiopic Enoch, the Apocalypse of Baruch , , 4 Ezra. Some expositors hold that the New Jerusalem was established with the foundation of the Christian religion, and that the history of the Church is the history of the building of the city. But such an interpretation is mere allegorising. The writer of Rev. indicates in the clearest possible way that the "holy city" will not be established upon earth till after the final judgment, and the description of the manner of its appearance does not correspond at all to anything in the history of Christianity. It is only by abandoning the plain meaning of the text that we can construe this description of the New Jerusalem in terms of the history of the Church. The writer of Rev. regarded it at any rate not as something which was to be slowly evolved in the process of the centuries, but as the final dénouement of history and the last intervention of God.

An interesting attempt to rearrange chs. 20-22 has recently been made by Charles (ET, xxvi. pp. 54f., 119f.) on the ground of the difficulty in harmonising certain statements in Revelation 21 with the situation described in Revelation 20. In Revelation 20:13-15, for instance, the final judgment has already taken place, and condemned sinners have been plunged into the lake of fire; yet in Revelation 21:8 the wicked are still described as dwelling outside the Holy City, and there is still a possibility of moral recovery; cf. Revelation 22:2, "the leaves of the tree were for the healing of the nations." In order to avoid this apparent contradiction, Charles suggests that the writer intended to arrange his material in the following order; Revelation 20:1-3, Revelation 21:9 to Revelation 22:2, Revelation 22:14-15; Revelation 22:17, Revelation 20:4-15, Revelation 21:1-8, Revelation 22:6-7; Revelation 22:16; Revelation 22:13; Revelation 22:12, Revelation 22:8-10; Revelation 22:20. According to this scheme the account of the millennial reign of Christ is very much expanded, and contains a vision of the New Jerusalem which comes down from heaven to be the abode of Christ and the glorified martyrs during 1000 years. The rearrangement, however, is so intricate that Charles has to assume that the author of the book died after reaching Revelation 20:3, and that the material which he left for the completion of the book was put together by a "faithful but unintelligent disciple." Beet in his reply to Charles (ET, xxvi. p. 217) argues that no such rearrangement is necessary, since the lake of fire need not have caused extinction of life in the case of the wicked any more than in the case of "the beast and the false prophet," who are described in Revelation 20:10 as "being tormented for ever and ever." Other scholars, e.g. Vlter, J. Weiss, Spitta, and Bousset, prefer to assume that the materials for these chapters were derived from two, three, or even four different sources which the author of Rev. has not attempted to harmonise.

The vision of the New Jerusalem may be divided into the following sections: (a) the distant view of the new city (Revelation 21:1-8), (b) the measuring of the city (Revelation 21:9-17), (c) the character of the city (Revelation 21:18-27), (d) the river and tree of life (Revelation 22:1-5).

Verses 9-17
Revelation 21:9-17. (b) The Measuring of the City.
Revelation 21:9. seven bowls: cf. ch. 16.

Revelation 21:10. to a mountain: as in Ezekiel 40:2.

Revelation 21:11. jasper stone clear as crystal: possibly the stone indicated is a diamond or opal (Revelation 4:3*).

Revelation 21:12. twelve gates: cf. the description in Ezekiel 48:31 ff.

Revelation 21:14. twelve apostles: cf. Ephesians 2:20, "built on the foundation of the apostles"; but it is not stated here that the apostles constituted the foundations, but that the names of the apostles were inscribed on the foundations.

Revelation 21:15. Cf. Ezekiel 40:3 and Revelation 11:2, where, however, the city is destined to destruction, the Temple and altar being measured for preservation.

Revelation 21:16. The city is not merely a square, but a perfect cube, length, breadth, and height being equal. 12,000 furlongs: lit. stadia, i.e. nearly 1500 English miles. This figure might be intelligible when applied to the length and breadth, but when applied to height it becomes inconceivable. "Such dimensions defy imagination and are permissible only in the language of symbolism" (Swete).

Revelation 21:17. 144 cubits: about 216 feet. If this figure refers to the height of the wall, it seems out of all proportion to the height of the city, which was over 7,000,000 feet high. The wall and the city, therefore, do not correspond, and this is another indication that the figures are not to be taken literally.

Verses 18-27
Revelation 21:18-27. (c) The Character of the City.
Revelation 21:19 f. This list of stones should be compared with the stones of the high priest's breastplate (Exodus 28:17 ff. Exodus 39:10 ff.) and the description of Tyre (Ezekiel 28:13 ff.). There is considerable difficulty in identifying these stones, but probably, as C. A. Scott (Cent.B) says, the sapphire is our lapis-lazuli, the chalcedony is our onyx, the emerald our emerald, the sardonyx our onyx, the sardius our cornelian, the chrysolite is a golden-yellow stone probably amber or topaz, the beryl is our beryl, the topaz our chrysolite but of a paler yellow, the jacinth is our sapphire, the amethyst our amethyst (see also Precious Stones in HDB).

Revelation 21:22. no temple: "The city possesses no sanctuary, for it is itself a Holy of Holies. . . . The Eternal Presence renders the New Jerusalem one vast temple" (Swete).

Revelation 21:23. This description is suggested by Isaiah 60:19. In fact the whole of Revelation 21:23-26 is practically borrowed from Isaiah 60.

22 Chapter 22 

Verses 1-5
Revelation 22:1-5. (d) The River and the Tree of Life.
Revelation 22:1. a river: the introduction of the river into the scene is suggested by the description of the Garden of Eden in Genesis 2:10.—out of the throne: cf. Ezekiel's vision of the healing stream which issues out of the Temple (Ezekiel 47:1-12).

Revelation 22:2. the tree of life: the singular form is used; the context shows that there must have been more than one tree. There are trees on "this side" and on "that side" of the river. The description of the fruits is suggested by Ezekiel 47:6-12.

Revelation 22:3. no curse any more: the probable meaning is, "No accursed person or thing shall enter the city."—service: "To the final revelation of God there corresponds a perfected service" (Swete).—on their foreheads: cf. Revelation 7:3*, and contrast the mark on the right hands or foreheads of the worshippers of the beast (Revelation 13:16).

Verses 6-21
Revelation 22:6-21. The Epilogue.—The Epilogue consists of the last words, warnings, and exhortations of the angel and the seer.

Revelation 22:6. these words: the contents of the book.—shortly come to pass: the author thought his prophecies would be speedily fulfilled.

Revelation 22:7. I come quickly: "I" means Christ. The voice of Christ is heard behind the voice of the angel.

Revelation 22:8. I, John: cf. Revelation 1:9.—I fell down: as in Revelation 19:10.

Revelation 22:10. seal not: contrast the instructions to the seer in Revelation 10:4.

Revelation 22:13. Alpha and Omega: Revelation 1:13*.

Revelation 22:14. wash their robes: the AV, following a different Greek text, translates "that do his commandments." The Greek phrases vary but little, and a change of two or three letters explains the difference. For the idea involved in RV, cf. Revelation 7:14.—tree of life: cf. Revelation 22:2.

Revelation 22:15. dogs: the word was used as a term of contempt. It signified "impure or lascivious persons," and was also applied by Jews to Pagans (cf. Philippians 3:2, Matthew 7:6).

Revelation 22:16. root . . . David: cf. Revelation 5:5.—morning star: the phrase is used in Revelation 2:28, but in a different sense. The imagery seems to have been suggested by Numbers 24:17.

Revelation 22:17. The answer of the Church to the words of Jesus in Revelation 22:16.—the bride: i.e. the Church.—Come: addressed to Jesus, beseeching Him to return, as in Revelation 22:20.—he that heareth: i.e. the book read in church or possibly the voice of the Spirit.—he that is athirst: here the parallelism of the clauses ceases. Instead of "let him say, Come" we have "Let him come." The reference is to the inquirer and seeker after truth, who cannot yet join in the Church's prayer for the return of Christ.

Revelation 22:18. If any man shall add: cf. the warnings of Deuteronomy 4:2; Deuteronomy 12:32. We learn from the epistle of Aristeas (311) that it was customary to conclude with such an imprecation. After the conclusion of the translation of the LXX "the whole company . . . bade them pronounce a curse in accordance with their custom upon anyone who should make any alteration either by adding or chauging or omitting anything."

Revelation 22:19. from the tree of life: cf. Revelation 22:2*. This is the reading of the best MSS. The inferior reading, followed by the AV, renders "book of life."

Revelation 22:20. The Apocalypse ends with the final assurance of the Lord, "Yea, I come quickly," and the responsive prayer of the Church, "Amen: come, Lord Jesus."

